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EDITOR'S NOTE NaN 4 
A volume entitled Women and Social Injustice was 
published a few years ago by the Navajivan Trust. It 
contained Gandhiji’s writings and sayings addressed 
chiefly to women on topics of special interest to them. 


-It was felt, however, that it might be useful to have a 


smaller book, giving in his own words the gist of what 


* was included in that volume. It.was also thought that it 


would be well to arrange the matter in such a way as to 
enable the reader to obtain easily and quickly Gandhiji’s 
views in regard to any one topic included therein. 
Consequently this book has been prepared. 


It must be remembered that Gandhiji held that women 
were not essentially different from men. Therefore in addi- 
tion to what is included in this book all that he had to say 
in general about problems to be tackled by us as a nation 
should be taken into account before one can obtain a 
complete picture of what he expected women to do. 


This book is concerned more especially with the many 
ills under which our women as such labour and how we may 
overcome them. Gandhiji held that unless women, who are 
the mothers of the race, were enlightened and liberated, 
and outworn traditions, laws and customs relating to them 
altered, the nation could not make headway. Indeed he was” 
convinced that women should lead if we want a non- 
violent society in our country and peace in the world. 


Will free India be guided by the Father of the Nation 
into the way of progress and peace ? If so, she must apply 
herself seriously to the problems dealt with in this book. 


BHARATAN KUMARAPPA 
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GLOSSARY 


Ahimsa — non-violence 

Ardhangana —a wife; (literally one who forms half the 
part of the husband’s body) 

Ashrama—one of the four stages of life according to 
Hinduism ; student, house-holder, hermit and ascetic ; 
a hermitage 

Bhangis — sweepers 

Bharata Mata — Mother India 

Brahmacharya — continence ; celibacy 

Brahmin —a member of the first or the highest of the 
four castes sanctioned by the Hindu religion (literally 
one who knows Brahman, the Supreme Being) 

Charkha — a spinning-wheel 

Devodasis — girls dedicated to the service of the deity 

Devi — a goddess 

Dharmaja — duty-born 

Ghee — clarified butter 

Guru —a teacher ; a religious preceptor 

Gurumantra — a sacred formula given by the teacher 

Harijan — (literally a man of God) ; a term first used by 
Gandhiji for untouchables; name of the weekly 
founded by Gandhiji in February 1933 

Himsa — violence 

Kamaja — lust-born 

Kanyadana — giving away a daughter in marriage; the 
dowry given to the son-in-law 

Khadi — hand-spun and hand-woven cloth 

Madhuparka — an oblation of curds, milk & honey ; a res- 
pectful offering made to a guest or to the bridegroom 
at his father-in-law’s house in the marriage ceremony 
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Mahatmaship — the status of a mahatma ; greatness 


Mantra —a sacred formula or incantation for repetition 


Mukti — liberation ; freedom / 

Niyoga — a practice prevalent in ancient times which per- 
mitted a childless widow to have intercourse with the 
brother or any near kinsman of the deceased husband. 
to raise up issue to him 

Odhani— an upper garment worn by girls 

Pachhedo —a scarf; a covering for the shoulders 

Panchama — belonging to the fifth Hindu caste; an out- 
caste 

Pativrata Dharma — the duty of a devoted and virtuous 
wife 

Puranas — books of Hindu Mythology 

Sahadharmini—a_ wife; (literally one who co-operates 
with her husband in the performance of religious 
duty) 

Sannyasini (f.)— one who has renounced the world; a 
recluse 

Saptapadi—a Hindu marriage ceremony in which the 
bride and the bridegroom walk together seven steps, 
after which the marriage becomes irrevocable 

Sati a woman who burns herself alive with the dead 
husband ; a chaste and virtuous wife 

Satyagraha — clinging to truth; civil or non-violent dis- 
obedience 

Shastras — religious scriptures 

Shloka — a verse 


Shoodra —a member of the last of the four castes sanc- 
tioned by the Hindu religion 

Smritis — Hindu law books 

Swadeshi — belonging to or made in one’s own country 

Swamin —a master or owner ; a lord; a husband 

Swamini — a mistress 


Swaraj — self-rule ; self-government 


GLOSSARY vii 


Upanishads — Hindu philosophical books 

Vaishya —a member of the third of the four castes sanc- 
tioned by the Hindu religion; caste of traders and 
agriculturists 

Varna —a class ; a caste 

Varna Dharma — duty enjoined by caste rules 

Varnashrama Dharma — Hindu religion as based on the 
four classes and four stages of life 

Vyabhichara — adultery 
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INTRODUCTORY 


I claim to know them (women) and their minds suff- 
ciently well. There was a time in South Africa when I was 
surrounded by numerous women, all their men-folk having 
gone to jails. There were some sixty inmates, and I had 
become the brother and father of all the girls and women. 

Harijan, 21-11-1936 
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EQUALITY OF MAN AND WOMAN 


I passionately desire the utmost freedom for our women. 
Young India, 21-7-1921 


The saying attributed to Manu that “for woman there 
can be no freedom ” is not to me sacrosanct. It only shows 
that probably, at the time when it was promulgated, 
women were kept in a state of subjection. The epithets 
used in our literature to describe a wife are ardhangana, 
‘the better half’, and sahadharmini, ‘the helpmate ’. The 
husband addressing the wife as devi or goddess does not 
show any disparagement. But, unfortunately, a time came 
when the woman was divested of many of her rights and 
privileges and was reduced to a status of inferiority. 

Harijan, 12-10-1934 

It is sad to think that the Smritis contain texts which 
can command no respect from men who cherish the liberty 
of woman as their own and who regard her as the mother 
of the race. Of course, there are in the Smritis texts 
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which give woman her due place and regard her with deep 
veneration. The question arises as to what to do with the 
Smritis that contain texts that are in conflict with other 
texts in the same Smritis and that are repugnant to the 
moral sense. I have already suggested often enough in 
these columns that all that is printed in the name of scrip- 
tures need not be taken as the word of God or the inspired 
word. But everyone cannot decide what is good and 
authentic and what is bad and interpolated. There should, 
therefore, be some authoritative body that would revise all 
that passes under the name of scriptures, expurgate all the 
texts that have no moral value or are contrary to the 
fundamentals of religion and morality, and present such 
an edition for the guidance of Hindus. The certainty that 
the whole mass of Hindus and the persons accepted as reli- 
gious leaders will not accept the validity of such authority 
need not interfere with the sacred enterprise. Work done 
sincerely and in the spirit of service will have its effect on 
all in the long run, and will most assuredly help those who 
are badly in need of such assistance. 

Harijan, 28-11-1936 

Woman is the companion of man gifted with equal men- 
tal capacities. She has the right to participate in the minu- 
test details of the activities of man, and she has the same 
right of freedom and liberty as he. She is entitled to a 
supreme place in her own sphere of activity as man is in 
his. This ought to be the natural condition of things, and 
not a result only of learning to read and write. By sheer 
force of a vicious custom, even the most ignorant and 
worthless men haye been enjoying a superiority over 
women which they do not deserve and ought not to have. 

j Man and woman are equal in status, but are not iden- 
tical. They are a peerless pair being complementary to one 
another ; each helps the other, so that without the one the 
existence of the other cannot be conceived ; and therefore 
it follows as a necessary corollary from these facts that 
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anything that will impair the status of either of them will 
involve the equal ruin of both. 

From a speech at the annual gathering of the Bombay Bhagini 
Samaj held on February 20, 1918. 


Equality of the sexes does not mean equality of occu- 
pations. There may be no legal bar against a woman hunt- 
ing or wielding a lance. But she instinctively recoils from a 
function that belongs to man. Nature has created sexes as 
complements of each other. Their functions are defined as 
are their forms. 

Harijan, 2-12-1939 


I am uncompromising in the matter of woman’s rights. 
In my opinion she should labour under no legal disability 
not suffered by man. I should treat the daughters and sons 
on a footing of perfect equality. 

Young India, 17-10-1929 


Invidious discrimination against the female sex is an 
anachronism. I fail to see any reason for jubilation over the 
birth of a son and for mourning over that of a daughter. 
Both are God’s gifts. They have an equal right to live, and 
are equally necessary to keep the world going. 

Harijan, 18-5-1938 


It (the female sex) is the nobler of the two, for it is even 
today the embodiment of sacrifice, silent suffering, humi- 
lity, faith and knowledge. A woman’s intuition has often 
proved truer than man’s arrogant assumption of superior 
knowledge. There is method in putting Sita before Rama, 
and Radha before Krishna. 

Young India, 15-9-1921 

To call woman the weaker sex is a libel; it is man’s in- 
justice to woman. If by strength is meant brute strength, 
then indeed is woman less brute than man. If by strength 
is meant moral power, then woman is immeasurably man’s 
superior. Has she not greater intuition, is she not more 
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self-sacrificing, has she not greater powers of endurance, 
has she not greater courage ? Without her man could not 
be. If non-violence is the law of our being, the future is 
with woman. 

Young India, 10-4-1930 


My good nurse in the Sassoon Hospital, Poona, as I was 
lying on a sick-bed years ago, told me the story of a woman 
who refused to take chloroform because she would not risk 
the life of the babe she was carrying. She had to undergo 
a painful operation. The only anaesthetic she had was her 
love for the babe, to save whom no suffering was too great. 
Let not women, who can count many such heroines among 
them, ever despise their sex or deplore that they were 
not born men. The contemplation of that heroine often 
makes me envy woman the status that is hers, if she only 
knew. There is as much reason for man to wish that he 
was born a woman as for woman to do otherwise. But the 
wish is fruitless. Let us be happy in the state to which we 
are born and do the duty for which nature has destined us. 

Harijan, 24-2-1940 
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PROPERTY RIGHTS 


To remove legal inequalities will be a mere palliative. 
The root of the evil (relating to laws of inheritance which 
discriminate against women) lies much deeper than most 
people realize. It lies in man’s greed of power and fame, 
and deeper still in mutual lust. Man has always desired 
power. Ownership of property gives this power. Man 
hankers also after posthumous fame based on power. This 
cannot be had, if property is progressively cut up in pieces, 
as it must be if all the posterity become equal co-sharers. 
Hence the descent of property for the most part on the 
eldest male issue. Most women are married. And they are 
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co-sharers, in spite of the law being against them, in their 
husbands’ power and privileges. They delight in being 
ladies this and what not simply for the fact of being the 
wives of particular lords. Though, therefore, they may 
vote for radical reform in academic discussions over in- 
equalities, when it comes to acting up to their vote they 
will be found to be unwilling to part with the privileges. 

Whilst, therefore, I would always advocate the repeal of 
all legal disqualifications, I should have the enlightened 
women of India to deal with the root cause. Woman is the 
embodiment of sacrifice and suffering, and her advent to 
public life should, therefore, result in purifying it, in res- 
training unbridled ambition and accumulation of pro- 
perty. Let them know that millions of men have no 
property to transmit to posterity. Let us learn from them 
that it is better for the few to have no ancestral property 
at all. The real property that a parent can transmit to all 
equally is his or her character and educational facilities. 
Parents should seek to make their sons and daughters self- 
reliant, well able to earn an honest livelihood by the sweat 
of the brow. The upbringing of minor children will then 
naturally devolve upon the major descendants. Much of 
the present imbecility of the children of the wealthy will 
go, if the latter can but substitute the worthy ambition of 
educating their children to become independent for the 
unworthy ambition of making them slaves of ancestral pro- 
perty, which kills enterprise and feeds the passions which 
accompany idleness, and luxury. 

Young India, 17-10-1929 

Q. Some people oppose a modification of laws relating to 
the right of a married woman to own property on the 
ground that economic independence of woman would lead 
to the spread of immorality among women and disruption 
of domestic life. What is your attitude on the question ? 

A. I would answer the question by a counter question : 
Has not independence of man and his holding property led 
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to the spread of immorality among men? If you answer 
“yes’ then let it be so also with women. And when women 
have rights of ownership and the rest like men, it will be 
found that the enjoyment of such rights is not responsible 
for their vices or their virtues. Morality which depends 
upon the helplessness of a man or woman has not much to 
recommend it. Morality is rooted in the purity of our 
hearts. 
Harijan, 8-6-1940 


4 
WOMEN NOT TO BE BREAD-WINNERS 


I do not believe in women working for a living or under- 
taking commercial enterprises. 

From a speech at the annual gathering of the Bombas Bhagini 
Samaj held on February 20, 1918. 


I do not envisage the wife, as a rule, following an avo- 
cation independently of her husband. The care of the chil- 
dren and the upkeep of the household are quite enough to 
fully engage all her energy. In a well-ordered society the 
additional burden of maintaining the family ought not to 
fall on her. The man should look to the maintenance of the 
family, the woman to household management, the two 
thus supplementing and complementing each other’s 
labours. 

Harijan, 12-10-1934 


The vocations of the two (man and woman) must be 
different. The duty of motherhood, which the vast majority 
of women will always undertake, requires qualities which 
man need not possess. She is passive, he is active. She is 
essentially mistress of the house. He is the bread-winner, 
she is the keeper and distributor of the bread. She is the 
care-taker in every sense of the term. The art of bringing 
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up the infants of the race is her special and sole prero- 
gative. Without her care the race must become extinct. 

In my opinion it is degrading both for man and woman 
that woman should be called upon or induced to forsake 
the hearth and shoulder the rifle for the protection of that 
hearth. It is a reversion to barbarity and the beginning 
of the end. In trying to ride the horse that man rides, she 
brings herself and him down. The sin will be on man’s 
head for tempting or compelling his companion to desert 
her special calling. There is as much bravery in keeping 
one’s home in good order and condition as there is in 
defending it against attack from without. 

Ag I have watched millions of peasants in their natural 
surroundings and as I watch them daily in little Sevagram 
natural division of spheres of work has forced itself on my 
attention. There are no women blacksmiths and carpen- 
ters. But men and women work on the fields, the heaviest 
work being done by the males. The women keep and 
manage the homes. They supplement the meagre resour- 
ces of the family, but man remains the main bread-winner. 

The division to the spheres of work being recognized, 
the general qualities and culture required are practically 
the same for both the sexes. 

Harijan, 24-2-1940 


Q. You say, “It is degrading both for man and woman 
that woman should be called upon or induced to forsake the 
hearth and shoulder the rifle for the protection of that 
hearth. It is a reversion to barbarity and the beginning of 
the end.” But what about the millions of female labourers 
in fields, factories, etc.? They are forced to forsake the 
hearth and become ‘bread-winners’. Would you abolish the 
industrial system and revert to the stone age ? Would that 
not be a reversion to barbarity and the beginning of the 
end? What is the new order that you envisage where the 
sin of making women work will be absent ? 
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A. If millions of women are forced to forsake their 
hearth and become bread-winners, it is wrong, but not so 
wrong as shouldering the rifle. There is nothing inherently 
barbarous in labour. I see no barbarity in women volun- 
tarily working on their fields whilst they are looking after 
their homes. In the new order of my imagination, all will 
work according to their capacity for an adequate return 
for their labour. Women in the new order will be part-time 
workers, their primary function being to look after the 
home. Since I do not regard the rifle as a permanent fea- 
ture in the new order, its use will be progressively restric- 
ted even so far as men are concerned. It will be tolerated 
as’ a necessary evil while it lasts. But I would not 


deliberately contaminate women with the evil. 
Harijan, 16-3-1940 


5 


RESPONSIBILITY OF MOTHERS 


The future of India lies on your knees, for you will nur- 
ture the future generation. You can bring up the children 
of India to become simple, God-fearing and brave men and 
women, or you can coddle them to be weaklings, unfit to 
brave the storms of life and used to foreign fineries which 


they would find it difficult in after life to discard. 
Young India, 11-8-1921 


(To a mother who enquired) how one was to avoid 
anger and violence altogether in dealing with children, 
Gandhiji said : “ You know our old adage ; play with him 
till he is five, hammer him for ten years, treat him as your 
friend when he is sixteen.” “ But,” he added, “don’t you 
worry. If you have to be angry with your child on occa- 
sions, | I shall call that anger non-violent anger. I am 
Speaking of wise mothers, not the ignorant ones who do 


vot deserve to be mothers.” 
Harijan. 1-9-1940 
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It is a tragedy that generally speaking our girls are not 
taught the duties of motherhood. But if married life is a 
religious duty, motherhood must be so too. To be an ideal 
mother is no easy task. The procreation of children has to 
be undertaken with a full sense of responsibility. The 
mother should know what is her duty from the moment 
she conceives right up to the time the child is born. And 
she who gives intelligent, healthy and well-brought-up 
children to the country is surely rendering a service. 

Harijan, 22-3-1942 


To a question as to what should be the religion of chil- 
dren of parents belonging to two different religions, 
Gandhiji replied: If they (the parents) are religiously 
minded the children will unconsciously imbibe what they 
think is best for them and choose their own faith without 
let or hindrance from the parents. If the latter are indiffe- 
rent, the children will also be probably indifferent and 
label themselves anyhow. 

Harijan, 29-3-1942 


6 
REGENERATION OF WOMEN 


The largest part of our effort in promoting the regenera- 
tion of women should be directed towards removing those 
blemishes which are represented in our Shastras as the 
necessary and ingrained characteristics of women. Who will 
attempt this and how ? In my humble opinion, in order to 
make the attempt we will have to produce women pure, 
firm and self-controlled as Sita, Damayanti and Draupadi. 
If we do produce them, such modern sisters will receive 
the same homage from Hindu society as is being paid to 
their prototypes of yore. Their words will have the same 
authority as the Shastras. We will feel ashamed of the 
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stray reflections on themin our Smritis and will soon forget 
them. Such revolutions have occurred in Hinduism in the 
past, and will still take place in the future, leading to the 
stability of our faith. 

We have considered the ideals by the realization of 
which the present condition of our women can be im- 
proved. The number of women who can realize those 
ideals will be necessarily small, and therefore we will now 
consider what ordinary women can accomplish if they will 
try. Their first attempt should be directed towards awa- 
kening in the minds of as many women as possible a con- 
sciousness of their present condition. I am not one of 
those who believe that such an effort can be made through 
literary education only. To work on that basis would be to 
postpone indefinitely the accomplishment of our aims; I 
have experienced at every step that it is not at all necessary 
to wait so long. We can bring home to our women the sad 
realities of their present condition without, in the first 
instance, giving them any literary education. Many of our 
movements stop half way because of the condition of our 
women. Much of our work does not yield appropriate 
results ; our lot is like that of the penny-wise and pound- 
foolish trader who does not invest enough capital in his 
business. 

But although much good and useful work can be done 
without a knowledge of the three Rs, it is my firm belief 
that we cannot always do without such knowledge. Jt deve- 
lops and sharpens one’s intellect, and it increases our capa- 
city of doing good. I have never placed an unnecessarily 
high value on the knowledge of three Rs. I am only 
attempting to assign its proper place to it. I have pointed 
out from time to time that there is no justification for men 
to deprive women of, or to deny to them, equal rights on 
the ground of their illiteracy. But education is essential for 
enabling women to assert these natural rights, to exercise 
them wisely, and to work for their expansion ; again, the 
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true knowledge of self is unattainable by the millions who 
lack such education. Many a book is full of innocent plea- 
sure, and this will be denied to us without education. It is 
no exaggeration to say that a human being without edu- 
cation is not far removed from an animal. Education, 
therefore, is necessary for women as it is for men. Not that 
the methods of education should be identical in both cases. 
In the first place our State system of education is full of 
error and productive of harm in many respects. It should 
be eschewed by men and women alike. Even if it were free 
from its present blemishes, I would not regard it as proper 
for women from all points of view. 

In framing any scheme of women’s education this cardi- 
nal truth (that men and women are complementary to each 
other) must be constantly kept in mind. Man is supreme 
in the outward activities of a married couple, and there- 
fore it is in the fitness of things that he should have a 
greater knowledge thereof. On the other hand, home life is 
entirely the sphere of woman, and therefore in domestic 
affairs, in the upbringing and education of children, 
woman ought to have more knowledge. Not that know- 
ledge should be divided into watertight compartments, or 
that some branches of knowledge should be closed to any- 
one, but unless courses of instruction are based on a 
discriminating appreciation of these basic principles, the 
fullest life of man and woman cannot be developed. 

I should like to say a word or two as to whether English 
education is or is not necessary for our women. I have 
come to the conclusion that in the ordinary course of our 
lives neither our men nor our women need necessarily 
have any knowledge of English. True, English is neces- 
sary for making a living and for active association in our 
political movements. The few women who may require or 
desire to have English education can very easily have their 
Way by joining the schools for men. To introduce English 
education in schools meant for women would only prolong 
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our helplessness. I have often read and heard people saying 
that the rich treasures of English literature should be 
opened alike to men and women. I submit in all humility 
that there is some misapprehension in assuming such an 
attitude. No one intends to close these treasures against 
women while keeping them open for men. There is none 
on the earth able to prevent you from studying the litera- 
ture of the whole world, if you have a liking for it. But 
when courses of instruction have to be framed with the 
needs of a particular society in view, you cannot supply 
the requirements of the few who have cultivated a literary 
taste. In asking our men and women to spend less time in 
the study of English than they are doing now, my object 
is not to deprive them of the pleasure which they are 
likely to derive from it. But I hold that the same pleasure 
can be obtained at less cost and trouble, if we follow a 
more natural method. The world is full of many a gem of 
priceless beauty ; but these gems are not all of English 
setting. Other languages can well boast of productions of 
similar excellence ; all these should be made available for 
our common people, and that can only be done if our own 
scholars undertake to translate them for us in our own 
languages. 
Merely to have outlined a scheme of education as above 
is not to have removed the bane of child marriage from 
our society or to have conferred on our women an equality 
of rights. Let us now consider the case of our girls who 
disappear, so to say, from view after marriage. They are 
not likely to return to our schools. Having once committed 
the sin of marrying their daughters at a very early age, the 
mothers cannot educate them or otherwise make their dry 
life a cheerful one, even if later on they realize the sinful- 
ness of their action. The man who marries a young girl 
does so not out of any altruistic motives but through sheer 
lust. Who is to rescue these girls ? A proper answer to this 
question will also lead to a solution of woman’s problem. 
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The answer is no doubt difficult, but it is the only one 
possible. There is of course none to champion her cause 
but her husband. It is useless to expect a child-wife to be 
able to bring round the man who has married her. The 
difficult work must, therefore, for the present at least, be 
left to man. If I could, I would take a census of child-wives 
and would find the husbands, and I would try to bring 
home to them the enormity of their crime in linking their 
fortunes with child-wives, and would warn them that there 
is no expiation for that sin unless and until they by edu- 
cation make their wives fit, not only to bear children but 
also to bring them up properly, and unless in the mean- 
time they live a life of absolute celibacy. 


When printing presses were non-existent and scope for 
speech-making was very limited, when one could hardly 
travel twenty-four miles in the course of a day instead of 
a thousand miles as now, we had only one agency for pro- 
pagating our ideals, and that was our acts; and acts had 
immense potency. We are now rushing to and fro with 
the velocity of air, delivering speeches, writing newspaper 
articles, and yet we are far from our goal, and a cry of 
despair fills the air. I, for one, am of opinion that as in 
old days our acts will have a more powerful influence on 
the public than any number of speeches and writings. 
(Therefore we) should give prominence to quiet and un- 
obstrusive work. 


From a speech at the annual gathering of the Bombay Bhagini 
Samaj held on February 20, 1918. 


The root of the evil, however, lies far deeper than would 
appear on superficial observation. It is not the education 
merely of women that is at fault. It is the whole of our 
educational system that is rotten. What is necessary is to 
overhaul the educational system and to devise one in terms 
of the masses. No system will be even passable that does 
not lay stress on adult education equally with that of 
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children. Moreover, no system will touch even the fringe 
of the question that does not give the vernaculars their 


natural place of supremacy. This work can only be done i 


through the existing educated class such as it is. Before, 
therefore, reform on a large scale takes place, the mentality 
of the educated class has to undergo transformation. And 
may I suggest that the few educated women we have in 
India will have to descend from their Western heights 
and come down to India’s plains? Men are undoubtedly 
to blame for their neglect, nay their ill use of women, and 
they have to do adequate penance ; but those women who 
have shed superstition and have become conscious of the 
wrong have to do the constructive work of reform. These 
questions of liberation of women, liberation of India, re- 
moval of untouchability, amelioration of the economic 
condition of the masses and the like resolve themselves 
into penetration into the villages, reconstruction or rather 
reformation of the village life. 
Young India, 23-5-1929 


Will the All India Women’s Conference make common 
cause with the A.LV.I.A.? No village worker, no matter 
how able he or she is, need expect to approach the villa- 
gers purely for the sake of social reform. They will have 
to touch all spheres of village life. Village work, I must 
repeat, means real education, not in the three R’s but in 
opening the minds of the villagers to the needs of true 
life befitting thinking beings which humans are supposed 
to be. 

Harijan, 16-11-1935 


I had flattered myself that my contribution to the 
woman’s cause definitely began with the discovery of 
Satyagraha. But the writer of the letter (a woman) is of 
opinion that the fair sex requires treatment different from 
men. If it is so, I do not think any man will find the cor- 
rect solution. No matter how much he tries, he must fail 
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because nature has made him different from woman. Only 
the toad under the harrow knows where it pinches him. 
Therefore ultimately woman will have to determine with 
authority what she needs. My own opinion is that just as 
fundamentally man and woman are one, their problem 
must be one in essence. The soul in both is the same. 
My contribution to the great problem (of woman’s role 
in society) lies in my presenting for acceptance truth and 
Ahimsa in every walk of life, whether for individuals or 
nations. I have hugged the hope that in this woman will 
be the unquestioned leader and, having thus found her 
place in human evolution, will shed her inferiority com- 
plex. If she is able to do this successfully, she must reso- 
lutely refuse to believe in the modern teaching that every- 
thing is determined and regulated by the sex impulse, I 
fear I have put the proposition rather clumsily. But I 
hope my meaning is clear. I do not know that the millions 
of men who are taking an active part in the war are ob- 
sessed by the sex spectre. Nor are the peasants working 
together in their fields worried or dominated by it. This is 
not to say or suggest that they are free from the instinct 
implanted in man and woman. But it most certainly does 
not dominate their lives as it seems to dominate the lives 
of those who are saturated with the modern sex literature. 
Neither man nor woman has time for such things when 
he or she is faced with the hard fact of living life in its 
grim reality. 
Harijan, 24-2-1940 
That mutual lust too has played an important part in 
bringing about the disqualifications of the fair sex hardly 
needs any demonstration. Woman has circumvented man 
in a variety of ways in her unconsciously subtle ways, as 
man has vainly and equally unconsciously struggled to 
thwart woman in gaining ascendancy over him. The result 
is a stalemate. Thus viewed, it is a serious problem the 
enlightened daughters of Bharata Mata are called upon to 
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solve. They may not ape the manner of the West, which 
may be suited to its environment. They must apply 
methods suited to the Indian genius and Indian environ- 
ment. Theirs must be the strong, controlling, purifying, 
steadying hand, conserving what is best in our culture and 
unhesitatingly rejecting what is base and degrading. This 
is the work of Sitas, Draupadis, Savitris and Damayantis, 
not of amazons and prudes. 
Young India, 17-10-1929 


We have many abuses in our midst, moral, social, eco- 
nomic and political. They require patient study, diligent 
research, delicate handling, accuracy of statement and 
clear thinking on them and sober impartial judgment. We 
may then, differ, if necessary, as poles asunder. But we 
shall surely harm the country, our respective religions and 
the national cause, if we do not toil to discover the truth 
and adhere to it, cost what it may. 

Young India, 9-9-1926 


Q. You have referred to numerous social abuses preva- 
lent among us. They are there ; but then if the men are 
unwilling to effect the necessary social changes what can 
we women do about it ? 


A. Gandhiji said that there was no occasion for women 
to consider themselves subordinate or inferior to men. He 
advised women to resort to civil rebellion against all un- 
desirable and unworthy. restraints. All restraints to be 
beneficial must be voluntary. There was no possibility of 
harm resulting from civil rebellion. It presupposed purity 
and reasoned resistance. 

Harijan, 23-3-1947 


i 


WOMEN AND JEWELLERY 


Woman must cease to consider herself the object of 
man’s lust. She must refuse to adorn herself for men inclu- 
ding her husband, if she will be an equal partner with man. 
I cannot imagine Sita ever wasting a single moment on 
pleasing Rama by physical charms. 

Young India, 21-7-1921 

If you want to play your part in the world’s affairs, you 
must refuse to deck yourselves for pleasing man. If I was 
born a woman, I would rise in rebellion.against any preten- 
sion on the part of man that woman is born to be his play- 
thing. I have mentally become a woman in order to steal 
into her heart. I could not steal into my wife’s heart until 
I decided to treat her differently than I used to do and so 
I restored to her all her rights by dispossessing myself of 
all my so-called rights as her husband. And you see her 
today as simple as myself. You find no necklaces, no fine- 
ries on her. I want you to be like that. Refuse to be the 
slaves of your own whims and fancies, and the slaves of 
men. Refuse to decorate yourselves, don’t go in for scents 
and lavender waters. If you want to give out the proper 
scent, it must come out of your heart, and then you will 
captivate not man but humanity. It is your birthright. Man 
is born of woman, he is flesh of her flesh and bone of her 
bone. Come to your own and deliver your message again. 

Do you know the hideous condition of your sisters on 
the plantations? Treat them as your sisters, go amongst 
them, and serve them with your better knowledge of sani- 
tation and your talents. Let your honour lie in their 
service. And is there not service nearer home? There are 
men who are rascals, drunken people who are a menace to 
society. Wean them from their rascality by going amongst 
them as fearlessly as some of those Salvation Army girls 
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jinto the dens of thieves and gamblers and drunk- 
4l on their necks and at their feet, and bring them 
round” hat service will deck you more than the fineries 
that you are wearing. 
Young India, 8-12-1927 
Surely it is easy enough to realize that so long as there 
are millions of men and women in the country starving for 
want of food because of want of work, the sisters have no 
warrant for possessing costly jewels for adorning their 
bodies or often for the mere satisfaction of possessing 
them. As I have remarked before now in these pages, if 
only the rich ladies of India will discard their superfluities 
and be satisfied with such decoration as Khadi can give 
. them, it is possible to finance the whole of the Khadi move- 
` ment, not to take into consideration the tremendous moral 
effect that such a step on the part of the rich daughters of 
India will produce upon the nation and particularly the 
starving masses. 
Young India, 5-4-1928 
In this country of semi-starvation of millions and insuffi- 
cient nutrition of practically eighty per cent of the people, 
the wearing of jewellery is an offence to the eye. A woman 
in India has rarely any cash which she can call her own. But 
the jewellery she wears does belong to her, though even 
that she will not, dare not, give away, without the consent 
of her lord and master. It ennobles her to part with, for a 
good cause, something she calls her own. Moreover, most 
of this jewellery has no pretension to art; some of it is 
positively ugly and a harbinger of dirt. Such are anklets, 
heavy necklaces, clasps worn not for adjusting the hair, 
but purely as a decoration for unkempt, unwashed, and 
often evil-smelling hair, or row upon row of bangles from 
wrist to elbow. In my opinion, the wearing of expensive 
jewellery is a distinct loss to the country. It is so much 
capital locked up or, worse still, allowed to wear away. And 
in this movement of self-purification, the -surrender of 
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jewellery by women or men I hold to be a distinct benefit 
to society. Those who give, do so gladly. My invariable 
condition is that on no account should the jewellery 
donated be replaced. Indeed, women: have blessed me for 
inducing them to part with things which have enslaved 
them. And, in not a few cases, men have thanked me for 
being an instrument for bringing simplicity into their 
homes. 

Harijan, 22-12-1933 

Tt is difficult to break the chains of prisoners who hug 
them, mistaking them as ornaments, as girls and even 
grown-up women do regard their silver or B m..chains 
and rings as ornaments. 

Harijan, 20-3-1937 


nG. a uv, W.D. SIBRARE 


aega. Wo. IOSEF. == PURDAH 


All the education that we have been receivi 
100 years seems to have produced but little impression 
upon us, for I note that the purdah is being retained even 
in educated households not because the educated men 
believe in it themselves but because they will not manfully 
resist the brutal custom and sweep it away at a stroke. I 
have the privilege of addressing hundreds of meetings of 
women attended by thousands. The din and the noise 
created at these meetings make it impossible to speak with 
any effect to the women who attend them. Nothing better 
is to be expected so long as they are caged and confined in 
their houses and little courtyards. When, therefore, they 
find themselves congregated in a big room and are expec- 
ted all of a sudden to listen to someone, they do not know 
what to do with themselves or with the speaker. And when 
silence is restored it becomes difficult to interest them in 
many everyday topics, for they know nothing of them, 
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having been never allowed to breathe the fresh air of free- 
dom. I know that this is a somewhat exaggerated picture. 
I am quite aware of the very high culture of these thou- 
sands cf sisters whom I get the privilege of addressing. I 
know that they are capable of rising to the same height 
that men are capable of, and I know too that they do have 
occasions to go out. But this is not to be put down to the 
credit of the educated classes. The question is, why have 
they not gone further ? Why do not our women enjoy the 
same freedom that men do? Why should they not be able 
to walk out and have fresh air ? 

Chastity is not a hothouse growth. It cannot be super- 
imposed. It cannot be protected by the surrounding wall of 
the purdah. It must grow from within, and to be worth 
anything it must be capable of withstanding every un- 
sought temptation. It must be as defiant as Sita’s. It must 
be a very poor thing that cannot stand the gaze of men. 
Men, to be men, must be able to trust their womenfolk 
even as the latter are compelled to trust them. Let us not 
live with one limb completely or partially paralysed. Rama 
would be nowhere without Sita free and independent even 
as he was himself. But for robust independence Draupadi 
is perhaps a better example. Sita was gentleness incarnate. 
She was a delicate flower. Draupadi was a giant oak. She 
bent mighty Bhima himself to her imperious will. Bhima 
was terrible to everyone, but he was a lamb before Draupadi. 
She stood in no need of protection from any one of the 
Pandavas. By seeking today to interfere with the free 
growth of the womanhood of India we are interfering with 
the growth of free and independent-spirited men. What we 
are doing to our women and what we are doing to the ‘ un- 
touchables’ recoils upon our heads with a force thousand 
times multiplied. It partly accounts for our own weakness, 
indecision, narrowness and helplessness. Let us then tear 


down the purdah with one mighty effort. 
Young India, 3-2-1927 
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I am of opinion that the purdah in India is a recent 
institution and was adopted during the period of Hindu 
decline. In the age when proud Draupadi and spotless Sita 
lived, there could be no purdah. Gargi could not have held 
her discourses from behind the purdah. Nor is the purdah 
universal in India. It is unknown in the Deccan, Gujarat 
and the Punjab. It is unknown among the peasantry, and 
one does not hear of any untoward consequences of the 
comparative freedom which women in these provinces and 
among the peasantry enjoy. Nor will it be just to say that 
the women or men in the other parts of the world are less 
moral because of the absence of the purdah system. The 
correspondent seeks to defend everything that is ancient. 
Whilst I hold that the ancients gave us a moral code which 
is not to be surpassed, I am unable to subscribe to the 
doctrine of their infallibility in every detail. And who 
shall say what is really ancient? Are all the hundred and 
eight Upanishads of equal sanctity ? It seems to me that 
we must test on the anvil of reason everything that is capa- 
ble of being tested by it, and reject that which does not 
satisfy it even though it may appear in an ancient garb. 

Young India, 24-3-1927 


Surely we must be incapable of defending ourselves or 
healthily competing with the other nations, if we allow the 
better half of ourselves to become paralysed. 


I therefore congratulate the Bihar leaders on their 
having earnestly taken up struggle against the purdah. 
The success of such a reform especially, as of all reform 
generally, depends upon the purity of the workers. A great 
deal will rest with the ladies who have signed the appeal. 
If, notwithstanding their having given up the purdah, they 
retain the original modesty of India’s womanhood and 
show courage and determination in the face of heavy odds, 
they will find success quickly awaiting their effort. The 
campaign against the purdah, if properly handled, means 
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mass education of the right type for both men and women 
of Bihar. 
Young India, 28-6-1928 


If the campaign is well organized, and continued with 
zeal, the purdah should become a thing of the past. It 
should be noted that this is no anglicizing movement. It 
is an indigenous conservative effort made by leaders who 
are conservative by nature and are yet alive to all the 
evils that have crept into Hindu society. They (Babu Brij- 
kishore Prasad and Babu Rajendra Prasad) are orthodox 
Hindus, lovers of Indian culture and tradition. They are 


no blind imitators of the West, and yet do not hesitate to 
assimilate whatever is 


no fear entertained by 


e grace and modesty so peculiar to 
India’s womanhood. 
Young India, 26-7-1928 


WOMEN AND PUBLIC WORK 


Your parents do not send you to s dolls ; 
on the contrary you are o 


thinks less of herself, and 
and more unfortunate than herself, 
Every girl, every Indian girl, is not born to marry. I can 
show many girls who are today dedicating themselves t° 
Service, instead of Serving one man. E 
With Gandhiji in Ceylon, PP. 145, 148, 
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Q. If a woman engages in public work, she may have to 
neglect her children or her household. How is the dilemma 
to þe solved ? 

A. More often than not a woman’s time is taken up, not 
by the performance of essential domestic duties, but in 
catering for the egoistic pleasure of her lord and master 
and for her own vanities. To me this domestic slavery of 
woman is a symbol of our barbarism. It is high time that 
our womankind was freed from this incubus. Domestic 
work ought not to take the whole of a woman’s time. 


10 
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The women of India have during the past twelve months 
worked wonders on behalf of the motherland. You have 
silently worked away as angels of mercy. You have parted 
with your cash and your fine jewellery. You have wan- 
dered from house to house to make collections. Some of you 
have even assisted in picketing. Some of you, who were 
used to fine dresses of variegated colours and had a num- 
ber of changes during the day, have now adopted the white 
and spotless but heavy Khadi sari reminding one of a 
woman’s innate purity. You have done all this for the sake 
of India, for the sake of the Khilafat, for the sake of the 
Punjab. There is no guile about your word or work. Yours 
is the purest sacrifice untainted by anger or hate. Let me 
confess to you that your spontaneous and loving response 
all over India has convinced me that God is with us. No 
other proof of our struggle being one of self-purification 
is needed than that lacs of India’s women are actively 
helping it. 

Young India, 11-8-1921 


. 
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her, but where it is not possible, the number of institutions 
that would give shelter to such ill-treated women is grow- 
ing in the country. There still remains the question of the 
satisfaction of the sexual appetite on the part of young 
women thus leaving the inhospitable roofs of their hus- 
bands or being actually deserted by them when the relief 
given by divorce is unobtainable. But this is really not 
a serious grievance in point of numbers, for in a society 
in which custom has discountenanced divorce for ages, a 
woman whose marriage proves unhappy does not want to 
be remarried. When public opinion in any social group 
requires that particular form of relief, I have no doubt 
that it will be forthcoming. So far as I understand the 
correspondent’s letter, the grievance is not that the wife 
cannot satisfy her sexual appetite. The grievance is the 
gross and defiant immorality on the part of the husband. 
For this, as I have said, the remedy lies in a revision of 
the mental attitude. The feeling of helplessness is imagi- 
nary as most of our ills are. A fresh outlook, a little original 
thinking is enough to dispel the grief brought about by 
defective imagination. Nor should friends and relatives in 
such cases be satisfied with the mere negative result of 
isolating the victim from the zone of tyranny. She should 
be induced to qualify herself for public service. This kind 
of training would be more than enough compensation for 
the doubtful privilege of a husband’s bed. 
Young India, 3-10-1929 


We know by painful experience of what is daily happen- 
ing in India that there are husbands enough who regard 
their wives as their property like their cattle or household 
furniture, and therefore think they have the right to beat 
them as they would their cattle. It has to be confessed 
with shame that even educated husbands are not free from 
the belief in the right of husbands to treat their wives aS 
chattels and beat them whenever they feel the impulse 
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to do so. Such treatment of wives is a remnant of bar- 
barism. 
Harijan, 8-10-1936 


I 


Q. I am a young man of 23 years. For the last two 
years I have been using pure Khadi only. For the last 28 
days I have been spinning regularly in my leisure time. 
But my wife refuses to wear Khadi. She says it is too 
coarse. Should I compel her to use Khadi? I may also 
mention that I find our temperaments are incompatible 

A. This is the common lot of life in India. I have often 
said that the husband, being the stronger and more edu- 
cated party, has to act as tutor to his wife and put up 
with her defects, if any. In your case you have to bear the 
incompatibility and conquer your wife by love, never by 
compulsion. It follows that you cannot compel your wife 
to use Khadi. But you should trust your love and example 
to make her do the right thing. Remember your wife is 
not your property any more than you are hers. She is your 
better half. Treat her as such. You will not regret the 


experiment. 


I 


Q. Iam married. My wife is a good woman. We have 
children. We have lived together in peace hitherto. Unfor- 
tunately she came across someone whom she has adopted 
as her guru. She has received the gurumantra from her, 
and her life has become a close book for me. This has 
given rise to coolness between us. I do not know what I 
should do. Rama, as portrayed by Tulsidas, is my ideal 
hero. Should I not do what Rama did, and cut off all 
connection with my wife ? 

A. Tulsidas has taught us that we may not indiscrimi- 
nately imitate the great. What they may do with impunity * 
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Woman is sacrifice personified. When she does a thing 
in the right spirit, she moves mountains. We have misused 
our women. We have possibly neglected them. But the 
spinning wheel, thank God, is transforming them. And 
when all the leaders and others who are in the good books 
of the Government have been honoured with imprison- 
ment, I have not the faintest doubt that the women of India 
will finish the work left by men and that they will do it 
far more gracefully than men. 

Young India, 22-12-1921 


Women must have votes and an equal legal status. But 
the problem does not end there. It only commences at the 
point where women begin to affect the political delibera- 
tions of the nation. 

Young India, 21-7-1921 
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Therefore, the proper thing is for women as indeed for 
men, to advance the spread not òf English or Western edu- 
cation among them, but such education on general lines 
through their provincial languages as will fit them for the 
numerous duties of citizenship. For men to take a lead in 
this much needed reform will not be a matter of favour 
but a simple act of belated justice due to women. 

Harijan, 7-4-1946 

Today few women take part in politics and most of these 
do not do independent thinkirig. They are content to carry 
out their parents’ or their husbands’ behests. Realizing 
their dependence, they cry out for women’s rights. Instead 
of doing this, however, women workers should enroll 
women as voters, impart or have imparted to them practi- 
cal education, teach them to think independently, release 
them from the chains of caste that bind them so as to bring 
about a change in them which will compel man to realize 
woman’s strength and capacity for sacrifice and give her 
places of honour. If they will do this, they will purify the 


present unclean atmosphere. 
Harijan, 21-4-1946 
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At various meetings (in Europe) the question was 
pointedly asked as to how women might help in fighting 
militarism. 

“Tf only women will forget that they belong to the 
weaker sex,” he (Gandhiji) said in Paris, “ I have no doubt 
that they can do infinitely more than men against war. 
Answer for yourselves what your great soldiers and gene- 
rals would do, if their wives and daughters and mothers 
refused to countenance their participation in militarism in 
any shape or form.” 
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we may not. Think of Rama’s love for Sita. Tulsidas tells 
us that before the appearance of the golden deer the real 
Sita, at the behest of Rama, disappeared in the clouds and 
the mere shadow remained. This fact was a close secret 
even from Lakshmana. The poet further tells us that Rama 
had a purpose which was divine. It was with this shadow 
of Sita that Rama dealt after the appearance of the golden 
deer on the scene. Even so Sita never resented any single 
act of Rama. All such data would be lacking in any mun- 
dane case, as they are lacking in yours. Therefore, my 
advice to you would þe to bear with your wife and not 
interfere with her so long as you have no cause of com- 
plaint against her conduct. If you adopted someone as your 
guru and had your gurumantra, and if you did not impart 
the secret to your wife, I am sure, you would not relish 
her resenting your refusal to disclose the secret, I admit 
that between husband and wife there should be no secrets 
from one another. I have a very high opinion of the mar- 
riage tie. I hold that husband and wife merge in each 
other. They are one in two or two in one. But these things 
cannot be regulated mechanically. All things considered, 
therefore, since you are a liberal-minded husband you 
should have no difficulty in respecting your wife’s reluc- 
tance to share the secret with you. 
Harijan, 9-3-1940 


II 


Q. You have rightly said that no one who has not 
renounced untouchability in every shape and form can 
take part in Satyagraha. Supposing a Congressman’s wife 
does not share his conviction in this regard and won’t let 
him bring Harijans into his house, what should he do — 
coerce his wife into conformity with his views, renounce 


her, or renounce the Satyagraha struggle ? 
"A. No occasion for coercing your wife. You should let 
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her go her way, and you should go yours. This would mean 
her having a separate kitchen for herself and, if she likes, 
also a separate room. Thus there is no question of re- 
nouncing the struggle. 

Harijan, 134-1940 


$ * * 


The wife is not the slave of the husband but his com- 
rade, otherwise known as his better half, his colleague 
and friend. She is a co-sharer with him of equal rights and 
of equal duties. Their obligations towards each other and 
towards the world must, therefore, be the same and re- 
ciprocal. 

Young India, 21-5-1931 

Women do not know what influence for good they can 
exert on their husbands. They wield it unconsciously no 
doubt, but that is not enough. They must have that con- 
sciousness, and the consciousness will give them the 
strength, and show them the way to deal with their part- 
ners. The pity of it is that most wives do not interest them- 
selves in their husbands’ doings. They think they have 
no right to do so. It never occurs to them that it is their 
duty to become guardians of their husbands’ character, 
as it is the latter’s to be guardians of their wives’ charac- 
ter. And yet what can be plainer than that husband and 
wife are equal sharers of each other’s virtues and vices ? 


Harijan, 24-4-1937 
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At Lausanne he said, “I really believe that, if Europe will 
drink in the lesson of non-violence, it will do so through 
its women. Woman, I hold, is the personification of self- 
sacrifice, but unfortunately today she does not realize what 
a tremendous advantage she has over man. As Tolstoy used 
to say they are labouring under the hypnotic influence of 
man.” 

Speaking to a group of women in Italy he said, “ The 
beauty of non-violent war is that women can play the same 
part in it as men. In a violent war women have no such 
privilege, and Indian women played a more effective part 
in our last non-violent war than men. The reason is simple. 
Non-violent war calls into play suffering to the largest 
extent, and who can suffer more purely and nobly than 
women? The women in India tore down the purdah and 
came forward to work for the nation. They saw that the 
country demanded something more than their looking after 
their homes. They manufactured contraband salt, they 
picketed foreign cloth shops and liquor shops and tried to 
wean both the seller and the customer from both. At late 
hours in the night they pursued the drunkards to their 
dens with courage and charity in their hearts, They 
marched to jails, and they sustained lathi blows as few 
men did. If the women of the West will try to vie with men 
in becoming brutes, they have no lesson to learn from the 
women of India. They will have to cease taking delight in 
sending their husbands and sons to kill people and 
congratulating them on their valour.” 

Young India, 14-1-1932 

Since resistance in Satyagraha is offered through self- 
suffering, it is a weapon pre-eminently open to women. We 
found last year that women in India, in many instances, 
surpassed their brothers in sufferings and the two played 
a noble part in the campaign. For, the idea of self-suffering 
became contagious and they embarked upon amazing acts 
of self-denial. Supposing that the women and the children 
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of Europe became fired with the love of humanity, they 
would take the men by storm and reduce militarism to 
nothingness in an incredibly short time. 

Young India, 14-1-1922 

My feeling is that, if men of the Congress can retain 
their faith in Ahimsa, and prosecute the non-violent pro- 
gramme faithfully and fully, the women would be auto- 
matically converted. And it may be that there shall arise 
one among them who will be able to go mch further than 
I can ever hope to do. For woman is meve fitted than man 
to make explorations and take bolder action in Ahimsa. 
For the courage of self-sacrifice woman is any day superior 
to man, as I believe man is to woman for the courage of the 
brute. 

Harijan, 5-11-1938 

Ahimsa means infinite love, which again means infinite 
capacity for suffering. Who but woman, the mother of 
man, shows this capacity in the largest measure ? She 
shows it as she carries the infant and feeds it during nine 
months and derives joy in the suffering involved. What can 
beat the suffering caused by the pangs of labour? But she 
forgets them in the joy of creation. Who, again, suffers 
daily so that her babe may wax from day to day ? Let her 
transfer that love to the whole of humanity, let her forget 
she ever was or can be the object of man’s lust. And she 
will occupy her proud position by the side of man as his 
mother, maker and silent leader. It is given to her to teach 
the art of peace to the warring world thirsting for that 
nectar. She can become the leader in Satyagraha which 
does not require the learning that books give but does 
require the stout heart that comes from suffering and 
faith. 

Harijan, 24-2-1940 

In the war against war women of the world will and 
should lead. It is their special vocation and privilege. 

Harijan, 4-8-1940 
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ANTI-UNTOUCHABILITY 
At Bilaspur 


I want you sisters to give as much as you can for the 
Harijan cause. You have asked me in your address how 
you can serve the Harijans. I want you, above everything 
else, to root out untouchability from your hearts and serve 
the Harijan boys and girls as you would serve your own 
children. You should love them as your own relatives, 
your own brothers and sisters, children of the same Mother 
India. I have worshipped woman as the living embodiment 
of the spirit of service and Sacrifice. Man can never be 
your equal in the spirit of selfless service with which 
nature has endowed you. Woman has a compassionate heart 
which melts at the sight of suffering. If, then, the sufferings 
of Harijans move you and you give up untouchability and 
with it the distinctions of high and low, Hinduism will be 
purified and Hindu society will take a great stride toward 
Spiritual progress. It will ultimately mean the well-being 
of the whole of India, i.e. of 35 crores of human beings. And 
the wonderful purificatory process that one-fifth of the 
human race will undergo cannot but have a healthy reac- 
tion on the whole of humanity. This movement is fraught 
with such far-reaching results. This is a big movement — 
perhaps the biggest going — of self-purification, T expect 


you to contribute your full share to it. 
Harijan, 8-12-1933 


At Delhi 
In the eyes of God, who is the creator of all, His creatures 
are all equal. Had he made any distinction of high and low 
between man and man, they would have been visible as are 
the distinctions between, say, an elephant and an ant. But 
he has endowed all human beings impartially with the 
same shape and the same natural wants. If you consider 
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the Harijans untouchables because they perform sanitary 
service, what mother has not performed such service for 
her children? It is the height of injustice to consider the 
Harijans, who are the most useful servants of society, as 
untouchables and outcastes. I have undertaken this tour 
to awaken the minds of Hindu sisters to a sense of this sin. 
It can never be an act of merit to look down upon any 
human being as inferior to us. We are all worshippers of 
one God whom we worship under different names. We 
must, therefore, realize our essential unity and give up 
untouchability as well as the spirit of superiority and 
inferiority between human beings. 

Harijan, 22-12-1933 ; 

At Madras 

I know that you all believe in God as I do; and God 
cannot be so cruel and unjust as to make distinctions of 
high and low between man and man and woman and 
woman. This untouchability is the greatest blot on Hindu- 
ism, and I have not hesitated to say that, if untouchability 
lives, Hinduism dies. If one may use man’s language about 


- God, God has been very patient with us. But I have no 


hesitation in saying that even God’s patience can be ex- 

hausted, and He will no longer be patient towards this 

atrocity that man has been doing to man in Hindu India. 
Harijan, 29-12-1933 


i At Bangalore 

There is too much of evil in us when we consider some 
Persons as lower than ourselves. If we do not get rid of this 
evil, it will eat us up. There will not be a single Hindu left 
€ven to do penance, and I think we shall well deserve it if 
Such a fate overtakes us. I am going from one end of India 
to the other just to utter the warning. 

I believe in the maxim that we should treat others as 
We would wish that they should treat us. Now the holes 
that I saw this morning, just this very moment, are not 


32 WOMEN 


fit for human habitation. There is a minimum standard 
below which we dare not go without offending against 
humanity. The holes I saw do not satisfy that minimum. I 
wish that in this place, which is in many respects a beauti- 
ful place, this blot may be removed at the first opportunity. 
I have been told that arrangements have already been 
made to provide these unfortunate brothers and sisters 
with better dwellings. But in giving such aid you will 
agree with me that time is a vital factor. Let it be not said 


of your arrangements, when they are ready, that they were 
too late. 


Harijan, 19-1-1934 


At Banaras 


It is tragedy that religion for us means today nothing 
more than restrictions on food and drink, nothing more 
than adherence to a sense of superiority and inferiority. 
Let me tell you that there cannot be grosser ignorance than 
this. Birth and observance of forms cannot determine one’s 
Superiority or inferiority. Character is the only determin- 
ing factor. God did not create men with the badge of supe- 


riority or inferiority, and no scripture which labels a 
human being as inferio 


population as untouchables. 


The only way in which you can exp: 


iate this sin of centu- 
ries is to befriend the Hari 


jans, by going to their quarters, 
by hugging their children as you do your own, by inte- 
resting yourselves in their welfare, by finding out whether 
they get enough to eat, whether they get pure water to 
drink, whether they have the fresh light and air that you 
enjoy as of right. The other way is fo 


r each of you to start 
the spinning sacrifice and to pledge yoursélves to wear 
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Khadi, which supports millions of these submerged human 
beings. The spinning sacrifice will help you, in some slight 
measure, to identify yourselves with them, and every yard 
of Khadi you wear will mean some coppers going into the 
pockets of the Harijans and the poor. The last thing is to 
contribute your mite to the Harijan fund which has no 
other end but the amelioration of the lot of the Harijans. 

Harijan, 31-8-1934 

(Gandhiji said) that if they still went on disowning the 

untouchables, more sorrow was in store for them. He asked 
the audience to invite a Harijan every day to dine with 
them. If they could not do so, they could call a Harijan 
before taking a meal and ask him to touch the drinking 
water or the food. This, Gandhiji said, would go a long 
way to cement the gulf created between different classes 
of people by artificial caste barriers. Unless they did 
penance for their sins in that way, more calamities and 
More severe ones would overtake them all. 

Harijan, 26-1-1947 

All caste-distinctions should be abolished, and there 
should be only one caste, namely, bhangis and all Hindus 
should take pride in being called bhangis and nothing else. 


Harijan, 16-3-1947 


23 
SATI 


A sati has been described by our ancients, and the 
description holds good today, as one who, ever fixed in 
her love and devotion to her husband signalizes herself 
by her selfless service during her husband’s lifetime as 
well as after, and remains absolutely chaste in thought, 
word and deed. Self-immolation on the death of the hus- 
band is a sign not of enlightenment but of gross ignorance 
as to the nature of the soul. The soul is immortal, un- 
changeable and immanent. It does not perish with the 
physical body, but journeys on from one mortal frame to 
another till it completely emancipates itself from earthly 
bondage. The truth of it has been attested to by the experi- 
ence of countless sages and seers, and can be realized by 
anyone who may wish to even today. How can suicide be 
then justified in the light of these facts ? 

Again, true marriage means not merely the union of the 
bodies. It connotes the union of the souls too. If marriage 
meant no more than a physical relationship, the bereaved 
wife should be satisfied with a portrait or a waxen image 
of her husband. But self-destruction is worse than futile. 
It cannot help to restore the dead to life ; on the contrary 
it only takes away one more from the world of the living- 

The ideal that marriage aims at is that of spiritual union 
through the physical. The human love that it incarnates iS 
intended to serve as a stepping stone to the divine O" 
universal love. That is why immortal Mira sang: 

“God alone is my husband — none else.” 


It follows from this that a sati would regard marriage 
not as a means of satisfying the animal appetite but as a 
means of realizing the ideal of selfless and self-effacing 
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service by completely merging her individuality in her 
husband’s. She would prove her satihood not by mounting 
the funeral pyre at her husband’s death, but she would 
prove it with every breath that she breathes from the 
moment that she plighted her troth to him at the saptapadi 
ceremony by her renunciation, sacrifice, self-abnegation 
and dedication to the service of her husband, his family 
and the country. She would shun creature comforts and 
delights of the senses. She would refuse to be enslaved by 
the narrow domestic cares and interests of the family, but 
would utilize every opportunity to add to her stock of 
knowledge and increase her capacity for service by more 
and more cultivating renunciation and self-discipline, and 
by completely identifying herself with her husband learn 
to identify herself with the whole world. 


Such a sati would refuse to give way to wild grief at 
the death of her husband, but would ever strive to make 
her husband’s ideals and virtues live again in her actions 
and thereby win for him the crown of immortality. Know- 
ing that the soul of him whom she married is not dead but 
still lives, she will never think of remarrying. 


The reader will here be perhaps tempted to ask, “ The 
sati that you have pictured is a being untouched by passion 
or animal appetite. She can have no desire for offspring. 
Why should she marry at all?” The reply is that in our 
present-day Hindu society marriage, in a vast majority of 
cases, is not a matter of choice. Again, there are some who 
believe that in our ramshackle age marriage is necessary 
as a shield to virtue and as an aid to self-restraint. And as 
a matter of fact I personally know several instances of 
persons, who, though at the time of the marriage were not 
free from animal passion, later on became imbued with 
the ideal of absolute chastity and found in their married 
life a powerful means for realizing their ideal. I have cited 
these instances to show that the ideal of sati that I have 
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13 
WOMEN AND VARNA 


Owing to the confusion of the varnas today there are in 
reality no varnas, the varna principle has ceased to ope- 
rate. The present state of Hindu society may be described 
as that of anarchy; the four varnas today exist in name 
only. If we must talk in terms of varna, there is only one 
varna today for all, whether men or women: we are all 
Shoodras. 

In the resuscitated varna dharma, as I conceive it, a girl 
before her marriage will belong to the varna of her father 
just like her brother. Intermarriages between different 
varnas will be rare. A girl will, therefore, retain the varna 
unimpaired even after her marriage. But should the hus- 
band belong to a different varna, then, on marriage, she 
would naturally adopt his varna and relinquish that of her 
parents. Nor need such a change of varna be understood to 
imply a slur against anybody’s susceptibilities since the 
institution of varna in the age of resuscitation would imply 
absolute social equality of all the four varnas. 

Nor do I see in this any invasion of woman’s rights or 
suppression of her freedom. For, varna does not connote a 
set of rights or privileges; it prescribes duties or obliga- 
tions only. And no one can divest us of our duty, unless 
we ourselves choose to shirk it. The woman who knows 
and fulfils her duty realizes her dignified status, She is the 
queen, not the slave, of the household over which she 
presides. 

I need hardly say after this that, if the position set forth 
by me with regard to the role of woman in society is accep- 
ted, the question of the varna of the children will cease to 
present any problem, as there will be no more any discre- 


pancy as between the varnas of the husband and the wife. 
Harijan, 12-10-1934 
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14 
KHADI AND SPINNING 


We must be prepared to be satisfied with such cloth as 
India can produce, even as we are thankfully content with 
such children as God gives us. I have not known a mother 
throwing away her baby even though it may appear ugly 
to an outsider. So should it be with the patriotic women 
of India about Indian manufactures. And for you only 
hand-spun and hand-woven can be regarded as Indian 
manufactures. During the transition stage you can only 
get coarse Khadi in abundance. You may add all the 
art to it that your taste allows or requires. And if you will 
be satisfied with coarse Khadi for a few months, India need 
not despair of seeing a revival of the fine rich and coloured 
garments of old which were once the envy and the despair 
of the world. I assure you that a six months’ course of self- 
denial will show you that what we today regard as artistic 
is only falsely so, and that true art takes note not merely 
of form but also of what lies behind. There is an art that 
kills and art that gives life. The fine fabric that we have 
imported from the West or the Far Hast has literally killed 
millions of our brothers and sisters, and delivered thou- 
sands of our dear sisters to a life of shame. True art must 
be evidence of happiness, contentment and purity of its 
authors. And if you will have such art revived in our 
midst, the use of Khadi is obligatory on the best of you at 
the present moment. 

And not only is the use of Khadi necessary for the suc- 
cess of the Swadeshi programme, but it is imperative for 
every one of you to spin during your leisure hours. I have 
Suggested to boys and men also that they should spin. 
Thousands of them, I know, are spinning daily. But the 
Main burden of spinning must, as of old, fall on your shoul- 
ders. Two hundred years ago the women of India spun not 
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depicted is not merely a counsel of perfection that has no 
place outside the world of theory but something that has 
to be lived up to and realized in this very matter-of-fact 
world of ours. 


But I readily concede that the average wife who strives 
to attain the ideal of sati will be a mother too. She must, 
therefore, add to her various other qualities mentioned 
above a knowledge of rearing and bringing up children so 
that they might live to be true servants of their country. 

All that I have said about the wife applies equally to the 
husband. If the wife has to prove her loyalty and undivided 
devotion to her husband, so has the husband to prove his 
allegiance and devotion to his wife. You cannot. have one 
set of weights and measures for the one and a different 
one for the other. Yet we have never heard of a husband 
mounting the funeral pyre of his deceased wife. It may, 
therefore, be taken for granted that the practice of the 
widow immolating herself on the death of her husband had 
its origin in superstitious ignorance and the blind egotism 
of man. Even if it could be proved that at one time the 
practice had a meaning, it can only be regarded as bar- 
barous in the present age. 


Satihood is the acme of purit: Thi A ne 
attained or realized b: purity. This purity cannot 


y dy ing. It can be attained only 
through constant str iving constant i olation of the spiri 
g mm t 
from day to day. 


Young India, 21-5-1931 
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PROTECTION OF WOMEN 


God will protect their (women’s) honour. When, as if 
to mock man, her natural protectors became helpless to 
prevent Draupadi from being denuded of her last piece of 
cloth, the power of her own virtue preserved her honour. 
And so will it be to the end of time. Even the weakest 
physically have been given the ability to protect their own 
honour. Let it be man’s privilege to protect woman, but 
let no woman of India feel helpless in the absence of man 
or in the event of his failing to perform the sacred duty 
of protecting her. One who knows how to die need never 
fear any harm to her or his honour. 

Young India, 15-12-1921 

Q. “How is one to protect the honour of women ? ” 

A. “The question may be discussed under two heads : 
(1) how is a woman to protect her own honour?; and 
(2) how are her male relatives to protect it? 

“As regards the first question, where there is a non- 
violent atmosphere, where there is the constant teaching 
of Ahimsa, woman will not regard herself as dependent, 
weak or helpless. She is not really helpless when she is 
really pure. Her purity makes her conscious of her strength. 
I have always held that it is physically impossible to vio- 
late a woman against her will. The outrage takes place only 
when she gives way to fear or does not realize her moral 
strength. If she cannot meet the assailant’s physical 
might, her purity will give her the strength to die before 
he succeeds in violating her. Take the case of Sita. Phy- 
sically she was a weakling before Ravana, but her purity 
was more than a match even for his giant might. He tried 
to win her with all kinds of allurements but could not 
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only for home demand but also for foreign lands. They 
spun not merely coarse counts but the finest that the world 
has ever spun. No machine has yet reached the fineness of 
the yarn spun by our ancestors. If then we are to cope with 
the demand for Khadi during the two months and after- 
wards, you must form spinning clubs, institute spinning 
competitions, and flood the Indian market with hand-spun 
yarn. For this purpose some of you have to become experts 
in spinning, carding, and adjusting the spinning wheels. 
This means ceaseless toil. You will not look upon spinning 
as a means of livelihood. For the middle class it should 
supplement the income of the family, and for very poor 
women it is undoubtedly a means of livelihood. The spin- 
_ning wheel should be, as it was, the widow’s loving compa- 
nion. But for you who will read this appeal, it is presented 
as a duty, as dharma. If all the well-to-do women of India 
were to spin a certain quantity daily, they would make 
yarn cheap and bring about much more quickly than 
otherwise the required fineness. 

At every one of the women’s meetings I have asked for 
your blessings for the national effort, and I have done so 
in the belief that you are pure, simple and godly enough to 
give them with effect. You can ensure the fruitfulness of 
your blessings by giving up your foreign cloth and during 
your spare hours ceaselessly spinning for the nation. 

Young India, 11-8-1921 

Come with me to the Khadi centres of Darbhanga, and 
see the joy and happiness the Charkha has brought to 
those Hindu and Mussalman women. If it cannot give 
work to more, it is not my fault but yours. If you do not 
care to purchase the products of their hands, the work 
cannot progress. Every yard of khaddar you purchase 
means a few coppers in the hands of those women. A few 
coppers and not more. But it means a few coppers where 
none was carried before. It is for the women of India, a 

large number of whom do not get even an anna per dav. 


KHADI AND SPINNING 37 


that I am going about the country with my spinning wheel 
and my begging bowl. 
Young India, 10-2-1927 


To give a little bit of money is easy enough, to do a little 
thing oneself is more difficult. If you really feel for the 
people for whom you are giving money, you must go a 
step further and wear Khadi that these people manufacture. 
If, when Khadi is brought before you, you say: “ Khadi is 
a bit coarse, we cannot wear it,” then I know you have not 
the spirit of self-sacrifice in you. 

Take up the spinning wheel, sit at it for half an hour, 
and think of these millions that I have described to you 
and say in the name of God : “ I spin for the sake of them.” 
If you do it with your heart, with the knowledge that you 
are the humbler and the richer for that real act of devo- 
tion, if you will dress not for show, but for covering your 
limbs, you will certainly not have any hesitation in wear- 
ing Khadi and establishing that bond between yourselves 
and the millions. 

With Gandhiji in Ceylon, pp. 145, 147 


The restoration of spinning to its central place in India’s 
peaceful campaign for deliverance from the imperial yoke 
gives her women a special status. In spinning they have 
a natural advantage over men. Experience shows that 
Spinning will remain woman’s speciality. I believe there 
is a good reason behind the experience. Spinning is essen- 
tially a slow and comparatively silent process. Woman is 
the embodiment of sacrifice and therefore non-violence. 
Her occupations must therefore be, as they are, more 
Conducive to peace than war. ; Gh 

The fact stands, at any rate in India, that millions of 
Women regard spinning as their natural occupation. The 

orking Committee’s resolution automatically shifts the 
burden from men to women and gives to them an opportu- 
Nity of <chowine their mettle. I would love to find that my 
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carnally touch her without her consent. On the other hand, 
if a woman depends on her own physical strength or upon 
a weapon she possesses, she is sure to be discomfited when- 
ever her strength is exhausted. 

“The second question is easily answered. The brother 
or father or friend will stand between his protege and her 
assailant. He will then either dissuade the assailant from 
his wicked purpose or allow himself to be killed by him in 
preventing him. In so laying down his life he will not only 
have done his duty, but given a new accession of strength 
to his protege who will now know how to protect her 
honour.” 

“But,” said one of the sisters from Poona, “ there lies 
the rub. How is a woman to lay down her life? Is it 
possible for her to do so?” 

“Oh!” said Gandhiji, “ any day more possible for her 
than for man. I know that women are capable of throwing 
away their lives for a much lesser purpose. Only a ‘few 
days ago a young girl of twenty burnt herself to death as 
she felt she was being persecuted for refusing to go in for 
ordinary studies. And she perished with such cool courage 
and determination. She ignited her sari with an ordinary 
oil-light and did not so much as raise a ery, so that the 
people in the neighbouring room were unaware of the 
happening until all was over. I do not give these details 
to commend her example, but to show how easily woman 
can throw away her life. I at any rate am incapable of this 
courage. But I agree that it is not the external light but 
the inner light that is needed.” 

Harijan, 1-9-1940 

It is my firm conviction that a fearless woman who 
knows that her purity is her best shield can never be dis- 
honoured. However beastly the man, he will bow in shame 
before the flame of her dazzling purity. There are examples 


even in modern times of women who have thus defended 
themselves. 
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Parents and husbands should, therefore, instruct women 
in the art of becoming fearless. It can best be learnt from 
a living faith in God. Though He is invisible, He is one’s 
unfailing protector. He who has this faith is the most 
fearless of all. 

But such faith or courage cannot be acquired in a day. 
Meantime we must try to explore other means. When a 
woman is assaulted, she may not stop to think in terms of 
Himsa or Ahimsa. Her primary duty is self-protection. She 
is at liberty to employ every method or means that comes 
to her mind in order to defend her honour. God has given 
her nails and teeth. She must use them with all her 
strength and, if need be, die in the effort. The man or 
woman who has shed all fear of death will be able not only 
to protect himself or herself but others also through laying 
down his or her life. In truth we fear death most, and 
hence we ultimately submit to superior physcial force. 
Some will bend the knee to the invader, some will resort 
to bribery, some will crawl on their bellies or submit to 
other forms of humiliation, and some women will even 
give their bodies rather than die. I have not written this in 
a carping spirit. I am only illustrating human nature. Whe- 
ther we crawl on our bellies or whether a woman yields to 
the lust of man is symbolic of that same love of life which 
makes us stoop to anything. Therefore, only he who loses 
his life shall save it :aa amaa ṣan: Every reader should 
commit this matchless shloka to memory. But mere lip 
loyalty to it will be of no avail. It must penetrate deep 
down to the innermost recesses of the heart. To enjoy life 
one should give up the lure of life. That should be part of 
our nature. 

So much for what a woman should do. But what about 
the man who is witness to such crimes? The answer is 
implied in the foregoing. He must not be a passive on- 
looker. He must protect the woman. He must not run for 
police help ; he must not rest satisfied by pulling the alarm 
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future army contained a vast preponderance of women 
over men. If the fight came, I should then approach it with 
much greater confidence than if men predominated. I 
would’ dread the latter’s violence. Women would be my 


guarantee against such an outbreak. 
Harijan, 2-12-1939 


15 


PICKETING OF LIQUOR AND FOREIGN 
CLOTH SHOPS 


It (picketing) must never be a matter of coercion but 
conversion, moral suasion. Who can make a more effective 
appeal to the heart than woman ? 

Prohibition of intoxicating liquors and drugs and boy- 
cott of foreign cloth have ultimately to be by law. But the 
law will not come till pressure from below is felt in no 

‘uncertain manner. 

That both are vitally necessary for the nation, nobody 
will dispute. Drink and drugs sap the moral well-being of 
those who are given to the habit. Foreign cloth undermines 
the economic foundations of the nation and throws millions 
out of employment. The distress in each case is felt in the 
home, and therefore by the women. Only those women who 
have drunkards as their husbands know what havoc the 
drink devil works in homes that once were orderly and 
peace-giving. Millions of women in our hamlets know what 
unemployment means. Today the Charkha Sangh covers 
over one hundred thousand women against less than ten 
thousand men. 

Let the women of India take up these two activities, 
specialize in them ; they would contribute more than men 
to national freedom. They would have an access of power 
and self-confidence to which they have hitherto been 
strangers. 
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Their appeal to the merchants and buyers of foreign 
cloth and to the liquor dealers and addicts to the habit 
cannot but melt their hearts. At any rate the women can 
never be suspected of doing or intending violence to these 
four classes. Nor can Government long remain supine to 
an agitation so peaceful and so resistless. 

The charm will lie in the agitation being initiated and 
controlled exclusively by women. They may take and 
should get as much assistance as they need from men, but 
the men should be in strict subordination to them. 

In this agitation thousands of women, literate and illite- 
rate, can take part. 

Highly educated women have, in this appeal of mine, 
an opportunity of actively identifying themselves with the 
masses and helping them both morally and materially. 

They will find, when they study the subject of foreign 
cloth boycott, that it is impossible save through Khadi. 
Mill-owners will themselves admit that mills cannot manu- 
facture in the near future enough cloth for Indian require- 
ments. Given a proper atmosphere, Khadi can be manu- 
factured in our villages, in our countless homes. Let it 
be the privilege of the women of India to produce this 


atmosphere by devoting every available minute to the 
spinning of yarn. The question of the production of Khadi 
is surely a question of spinning enough yarn. During the 
past ten days of the march, under pressure of circumstan- 
ces I have discovered the potency of the takli which I had 
not realized before. It is truly a wonder-worker. In mere , 
playfulness my companions have, without interrupting any 
other activity, spun enough yarn to weave 4 square yards 
per day of Khadi of 12 counts. Khadi as a war measure is 
not to be beaten. The moral results of the two reforms are 
obviously great. The political result will be no less great. 
Prohibition of intoxicating drinks and drugs means the 
loss of twenty-five crores of revenue. Boycott of foreign 
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cloth means the saving by India’s millions of at least sixty 
crores. It is impossible to evaluate the moral results of the 
two reforms. 

Young India, 10-4-1930 


The idea is for twenty to twenty-five women to go in one 
batch, and plant themselves near each liquor shop, and 
come in personal contact with all visitors to the liquor or 
toddy shop and wean them from the habit. They will also 
appeal to the shop-keepers to give up the immoral traffic 
and earn their livelihood through better means. 

Foreign cloth shops are to be treated in the same way as 
liquor shops as soon as there are enough trained women 
volunteers. Though the same committee will carry on the 
two boycotts, it will necessarily have two branches, It will 
be open to any woman to offer her services for only one 
branch of work, nor is it necessary that every worker 


gramme, and has tremendous political results, if it has also 
equally great moral and economic consequences, 


But there need never be any dearth of cloth the moment 
the country gets disabused of the superstition that it must 
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buy cloth to cover its nakedness. It would be on a par with 
someone saying that we must starve if we cannot get 
Manchester or Delhi biscuits. Even as we cook our food 
and eat, so can we, if we but will it, make our own cloth and 
wear it. We did it only a hundred years ago, and we can 
relearn the trick now. All the vital processes are almost 
too simple to learn. 

Of men’s part in the boycott I have said enough in my 
speech which I unexpectedly delivered to the men who 
had come to Dandi. Suffice it here to say that men will 
damage the movement, if they will meddle with women’s 
picketing wherever it is undertaken by the latter. 

Young India, 17-4-1930 

Who but a woman can effectively awaken the wives to 
a sense of their power and duty (to prevent their hus- 
bands from drinking) ? This is but a part of the women’s 
movement against drink. 

There must be enough women, with proper equipment, 
to study the statistics of drink, the causes that induce the 
habit, and the remedies against it. They must learn the 
lesson from the past, and realize that mere appeals to the 
addicts to give up drink cannot produce lasting effects. The 
habit has to be regarded as a disease and treated as such. 
In other words, some women have to become research stu- 
dents and carry on researches in a variety of ways. In 
every branch of reform, constant study, giving one a mas- 
tery over one’s subject, is necessary- Ignorance is at the 
root of failures, partial or complete, of all reform move- 
ments whose merits are admitted. 

Harijan, 24-4-1937 
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CHILD MARRIAGE 


I must confess that I am ignorant of the Bill, but I am 
strongly in favour of raising the age of consent not merely 
to 14, but even to 16. Whilst, therefore, I can say nothing 
about the text of the Bill, I should heartily endorse any 
movement whose object is to save innocent girls of tender 
age from man’s lust. A so-called marriage rite ought no 
longer confer legality upon an immoral and inhuman act, 
which consummation even at the age of 14, in my humble 
Opinion, undoubtedly is. Sanskrit texts of doubtful autho- 


Young India, 27-8-1925 


Only a man innocent of self-restraint and steeped in vice 
could call it a sin not to marry a girl before she reached 
the age of monthly periods. It should be held sinful to 
marty a girl for several years after the periods begin, There 
cannot be even the thought of marriage before the periods 
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begin. A girl is no more fit to bear children on beginning 
the periods than a lad is to procreate as soon as he grows 
the first hair on his upper lip. 

This custom of child marriage is both a moral as well 
as a physical evil. For it undermines our morals and in- 
duces physical degeneration. By countenancing such cus- 
toms we recede from God as well as Swaraj. A man who 
has no thought of the tender age of a girl has none of God. 

Legislation is being promoted to raise the age of consent. 
It may be good for bringing a minority to book. But it is 
not legislation that will cure a popular evil ; it is enlighten- 
ed public opinion that can do it. I am not opposed to legis- 
lation in such matters, but I do lay greater stress on 
cultivation of public opinion. Ordinarily a girl under 
18 years should never be given in marriage. 

Young India, 26-8-1926 

Even if the text ordering child, as opposed to early (for 
early marriage means marriage well before 25), marriage 
be found to be authoritative, we must reject them in the 


light of positive experience and scientific knowledge. I 


question the accuracy of the statement that child marriage 
hould be sorry to find that 


is universal in Hindu society. Is 
‘millions of girls’ are married, i.e., live as wives, whilst 
they are yet children. The Hindus would have died as a 
race long ago, if ‘ millions of girls’ had their marriages 
consummated at, say, the age of eleven. 

Nor does it follow that, if the parents are to continue to 
make the choice of husbands for their daughters, the mar- 


riage must be contracted and consummated early. It is 


still less true to maintain that, if girls have to make their 
d flirtation. After all 


choice, there must be courtship an 
courtship is not universal in Europe and thousands of 
Hindu girls are married after fifteen and yet have their 
husbands selected by their parents. Mussalman parents 
invariably select husbands for their grown-up daughters. 
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Whether the choice is to be made by girls or their parents 
is a separate question and is regulated by custom. 
Young India, 9-9-1926 


It is no religion to have as one’s wife a girl who is fit 
only to sit in one’s lap, but it is the height of irreligion. 
I look to every youth in India to resolve not to marry a girl 
under 16. 


Young India, 18-8-1927 


With reference to the marriage of a widower of sixty to 
a girl of twelve, Gandhiji wrote : 


I wish it were possible to say that this is only a rare 
instance. Instances of this character occur often enough 
to call for a drastic remedy. One remedy is undoubtedly to 
publish every such case and expose it and create a healthy 
strong public opinion against repetition of such crimes 
against womanhood. But local agitation, whenever such 
immoral alliances are impending, is no doubt the most 
effective. According to this correspondent, the first attempt 
on the part of this old progenitor of eight children was 
frustrated because of timely agitation. I wonder why such 
an agitation did not take place in the present instance. 
Surely many people in the locality must have known about 
the attempt to secure possession of a girl of tender age for 
the old widower. I wonder why agitation was not set on 
foot immediately to save the girl from a life of torture and 
misery. But in my opinion, if local public opinion can be 
mobilized, it is not too late even now to help the girl wife. 
I gather from the correspondent’s letter that the widower 
seems to have been a kind of philanthropist at one time. 
May he not be persuaded to pu 


t the girl away from him 
at the Seva Sadan or some such institution for education, 


and then, when she is of full age, be given the choice either 
of living with him or regarding the marriage bond as a 
nullity ? But whether in the present moribund condition of 
society such a step is possible or not, there is no reason 
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why young men of undoubted character should not form 
themselves into bands of mercy pledged by all just and 
legitimate means to prevent child marriages and to pro- 
mote wherever possible remarriage of child widows. The 
two things appear to me to go hand in hand. These bands 
of mercy, to be able to do effective work, must localize 
their activity. They will find that in the course of a few 
years they would become an irresistible force. The majo- 
rity of our towns have after all a very small population 
each, and it is not impossible to know when immoral bar- 
gains such as the correspondent has drawn attention to 
are contemplated or to know the child widows of their 
respective towns. There is no doubt, however, that a great 
deal of tact and exemplary self-restraint will have to be 
exercised by these bands of mercy. The slightest im- 
patience or violence on their part will cause revulsion 
against them and frustrate the very object they have in 
view. 

Young India, 1-9-1927 

You must be able surely to control your lust to this ex- 
tent that you are not going to marry a girl who is under 
16 years of age. If I could do so, I would lay down 20 as 
the minimum. Twenty years is early enough even in India. 
It is we who are responsible for the precocity of girls, not 
the Indian climate, because I know girls of the age of 20 
who are pure and undefiled and able to stand the storm 
that may rage round. Some Brahmin students tell me 
that they cannot follow this principle, that they can- 
not get Brahmin girls sixteen years old, that very few 
Brahmins keep their daughters unmarried till that age, 
and that the Brahmin girls are married mostly before 10, 
12 and 13 years. Then I say to the Brahmin youth, “ Cease 
to be a Brahmin, if you cannot possibly control yourself. 
Choose a grown-up girl of 16 who became a widow when 
she was a child. If you cannot get a Brahmin widow who 
has reached that age, then g0 and take any girl you like. 
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And I tell you that the God of the Hindus will pardon that 
boy who has preferred to marry out of his caste rather 
than ravish a girl of twelve. 


Brahminism I adore. I have defended varnashrama 
dharma. But Brahminism that can tolerate untouchability, 
virgin widowhood and spoliation of virgins, stinks in my 
nostrils. It is a parody of Brahminism. There is no know- 
ledge of Brahman therein; there is no true interpretation 
of the scriptures. It is undiluted animalism. Brahminism is 
made of sterner stuff. 

Young India, 15-9-1927 


“In what circumstances would you recommend the offering of 

Satyagraha for the prevention of unequal marriages 7” 

I have more than once dilated, in my writings, on the 
limits of Satyagraha. Satyagraha presupposes self-disci- 
pline, self-control, self-purification, and a recognized social 
status in the person offering it. A Satyagrahi must never 
forget the distinction between evil and the evil-doer. He 
must not harbour ill-will or bitterness against the latter. 
He may not even employ needlessly offensive language 
against the evil person, however unrelieved his evil might 
be. For it should be an article of faith with every Satya- 
grahi that there is none so fallen in this world but can be 
converted by love. A Satyagrahi will always try to over- 
come evil by good, anger by love, untruth by truth, Himsa 
by Ahimsa. There is no other way of purging the world 
of evil. Therefore a person who claims to be a Satyagrahi 
always tries, by close and prayerful self-introspection and 
self-analysis, to find out whether he is himself completely 
free from the taint of anger, ill-will and such other human 
infirmities, whether he is not himself capable of those very 
evils against which he is out to lead a crusade. In self- 
purification and penance lies half the victory of a Satya- 
grahi. A Satyagrahi has faith that the silent and unde- 
monstrative action of truth and love produces far more 
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permanent and abiding results than speeches or such other 
showy performances. 

But although Satyagraha can operate silently, it requires 
a certain amount of action on the part of a Satyagrahi. A 
Satyagrahi, for instance, must first mobilize public opinion 
against the evil which he is out to eradicate, by means of 
a wide and intensive agitation. When public opinion is 
sufficiently roused against a social abuse, even the tallest 
will not dare to practise or openly to lend support to it. 
An awakened and intelligent public opinion is the most 
potent weapon of a Satyagrahi. When a person supports 
a social evil in total disregard of a unanimous public opi- 
nion, it indicates a clear justification for his social ostra- 
cism. But the object of social ostracism should never be 
to do injury to the person against whom it is directed. 
Social ostracism means complete non-co-operation on the 
part of society with the offending individual, nothing more, 
nothing less, the idea being that a person who deliberately 
sets himself to flout society has no right to be served by 
society. For all practical purposes this should be enough. 
Of course, special action may be indicated in special cases, 
and the practice may have to be varied to suit the peculiar 
features of each individual case. 

But what about the sensual old man who even in his 
decrepitude cannot help his sensuality? Sensuality is 
blind ; it cannot discriminate, it seeks satisfaction anyhow 
and at any cost. How should society deal with such a man ? 
The reply is, by refusing to provide him with hapless vic- 
tims. The rule about not giving in marriage any girl below 
twenty and against her will should be rigorously enforced. 
The question as to what the old man should do, if no girl 
should be willing to marry him of her own accord, natu- 
rally arises, Society has no answer to such a question; it 
is not bound to furnish any. It is concerned only with 
Saving hapless girls from falling victims to blind lust. It 
is no part of its duty to provide means for the satisfaction 
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of the latter. In practice, however, it will be seen that 
when purity pervades the social atmosphere it will serve 
largely to quell the lust of the lustful. 

Young India, 8-8-1929 


The evil of child marriage is at least as extensive in the 
villages as in the cities. It is pre-eminently women’s work. 
Men have no doubt to do their share. But when a 
man turns into a beast, he is not likely to listen to 
reason. It is the mothers who have to be educated 
to understand their privilege and duty of refusal. Who 
can teach them this but women? I venture to suggest, 
therefore, that the All India Women’s Conference, to be 
true to its name, has to descend to the villages. The bulle- 
tins are valuable. They only reach a few of the English- 
knowing city-dwellers. What is needed is personal touch 
with the village women. Even when, if ever, it is esta- 
blished, the task will not be easy. But some day or other 
the beginning has to be made in that direction before any 
result can be hoped for. 

Harijan, 16-11-1935 


The fair correspondent is correct in saying that ‘there 
is no power of resistance left’ in the women of India ‘to 
fight against any evil whatsoever’. No doubt man is pri- 
marily responsible for this state of things. But may women 
always throw the blame on men and salve their conscien- 
ces? Do the enlightened among them not owe it to their 
sex, as also to men whose mothers they are, to take up 
the burden of reform? What is a 


c ll the education worth 
that they are receiving, if on marriage they are to become 
mere dolls for their h 


usbands and prematurely engaged 
in the task of rearing would-be manikins ? They may fight, 
if they like, for votes for women. It costs neither time 
nor trouble. It provides them with innocent recreation. 
But where are the brave women who would work among 
the girl wives and girl widows and who would take no 
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rest and leave none for men, till girl marriages become an 
impossibility and till every girl feels in herself strength 
enough to refuse to be married except when she is of full 
age and to the person about whom she is given the final 
choice ? 

Young India, 7-10-1926 


17 
COMPULSION IN MARRIAGE 


If marriage is, as it ought to be, a sacrament, an entrance 
into a new life, the girls to be married should be fully 
developed, should have some hand in the choice of com- 
panions for life, and should know the consequences of their 
acts. 

Young India, 19-8-1926 

I do not regard a girl married who is given away in 
marriage by her parents without her consent and for pecu- 
niary or some other advantage. 

Young India, 18-8-1927 

According to our Shastras, a boy of 16 years and over 
should be regarded by his parents as a friend whom they 
should take in their confidence and not as a child whom 
they can coerce. But some parents in our country seem 
to think that even their grown-up children are bound to 
follow every wish of theirs — especially when it relates 
to such things as marriage — as if they could have no will 
of their own in the matter. And if this is the attitude with 
regard to the sons, the plight of the daughters may well 
be imagined. It seems to me that in all such contingen- 
cies it is not only the right but the religious duty of young 
men and young girls not to be afraid of the parents’ wrath. 
Tt has been my experience that when a grown-up boy or 
girl takes up a just and right position and adheres to it 
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with absolute firmness there is the least amount of diffi- 
culty created by the parents. When once they realize that 
the resolution of their children is absolutely unalterable, 
they get reconciled to it. For behind the parents’ insis- 
tence there is always the ultimate hope that it would bring 
their children to their view-point. But when this hope is 
destroyed, further insistence becomes meaningless and is 
therefore given up. 
Young India, 11-4-1929 


Students should develop sufficient strength of purpose 
to resist any marriage that is sought to be forced on them. 
Students should learn the art of standing alone and re- 
sisting in every legitimate manner any attempt to force 
them to do anything against their will, much more so to 
marry against their will. 

Harijan, 9-1-1937 

A friend writes : 

“About two and a. half years ago this city was convulsed by 

a social tragedy. A Vaishya gentleman had a sixteen years old 
daughter. She had a maternal uncle aged twenty-one years study- 
ing in a college in the same city. The two fell secretly in love 
with each other. The girl is said to have become pregnant. When 
the true state of affairs at last became known, the lovers com- 
mitted suicide by taking poison. What is your opinion in the 
matter ?” 

In my opinion such marriages as the interdicted in a 
particular society cannot be recognized all at once or 
at the will of an individual. Nor has society or relatives 
of parties concerned any right to impose their will upon, 
and forcibly curtail the liberty of action of, the young peo- 
ple who may want to contract such marriages. In the 
instance cited by the correspondent both the parties had 
fully attained maturity. They could well think for them- 
selves. No one had a right forcibly to prevent them from 
marrying each other if they wanted to. Society could at 
the most refuse to recognize the marriage, but it was the 
height of tyranny to drive them to suicide. 
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Marriage taboos are not universal and are largely based 
on social usage. The usage varies from province to pro- 
vince and as between different divisions. This does not 
Mean that the youth may ride roughshod over all esta- 
blished social customs and inhibitions. Before they decide 
to do so, they must convert public opinion to their side. 
In the meantime, the individuals concerned ought patiently 
to bide their time, or if they cannot do that, calmly and 
quietly face the consequences of social ostracism. 


At the same time it is equally the duty of society not 
to take up a heartless, step-motherly attitude towards 
those who might disregard or break the established con- 
ventions, In the instance described by my correspondent 
the guilt of driving the young couple to suicide certainly 
rests on the shoulders of society, if the version that is be- 
fore me is correct. ; 

Harijan, 19-5-1937 


A young man writes: 

“T am fifteen years of age. My wife is seventeen. I am in a 
great fix. I was opposed to this jll-assorted union all along, but 
my father and my uncle instead of paying heed to my protest 
only flew into a temper and began to scold me and call me names, 
and the father of the girl just for personal satisfaction of securing 
a rich alliance married his child to me although I was at that 
time of a tender age and younger than she. Could I have under- 
stood at that time the implications of the thing, I would never 
have suffered myself to be married. But that is now all over and 
done. What would you now advise me to do?” 


My advice to this young man is that, if he has the cou- 
rage, he should repudiate the marriage. For neither he 
nor the girl in question could possibly have had any idea 
of the vows that were administered to them at the saptapadi 
ceremony when they were married. Since their marriage 
they have never lived together. It is up to the young man, 
therefore, to take his courage in both hands and brave the 
prospect of being driven out of his home as a result of his 
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repudiation of the so-called marriage. And I would be- 
seech the respective parents of the couple, if my words can 
reach them, to have pity on their innocent children and 
not to force a cruel tragedy upon them. A boy of fifteen 
is just a stripling. He should be going to school or attend- 
ing a workshop, not be saddled with the duties of a house- 
holder. I hope the parents of the couple in question will 
wake up to a sense of their duty. If they do not, it will 
be the clear duty of the boy and the girl respectfully to 
disregard parental authority and follow the light of reason 
and conscience. 
Young India, 3-1-1929 


Q. A sister writes : 


“What is an unwilling girl to do when her parents insist either 
upon her marriage or leaving the parental home? Where is she 
to go, if she has not been educated enough to earn her own 
living ? Whose protection is she to seek ?” 

A. The question makes sad reading. It is wholly wrong 
of parents to force marriage on their daughters. It is also 
wrong to keep their daughters unfit for earning their 
living. No parent has a right to turn a daughter out on 
to the streets for refusal to marry. Let us hope that such 
cruel specimens are rare. To the girl concerned, my ad- 
vice would be not to look on any labour with her hands, 
down to scavenging, as beneath her dignity. Women may 
not look for protection to men. They must rely on their 


own strength and purity of character and on God as did 
Draupadi of old. 


Harijan, 15-9-1946 
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WIDOW REMARRIAGE 


I would appeal to every one who has a child widow under 
his care to consider it his duty to marry her. 

Young India, 4-2-1926 

To force widowhood upon little girls is a brutal crime 
for which we Hindus are daily paying dearly. There is no 
warrant in any Shastra for such widowhood. Voluntary 
widowhood, consciously adopted by a woman who has felt 
the affection of a partner, adds grace and dignity to life, 
sanctifies the home and uplifts religion itself. Widowhood 
imposed by religion or custom is an unbearable yoke, and 
defiles the home by secret vice and degrades religion. 

‘And does not this Hindu widowhood stink in one’s 
nostrils when one thinks of old and diseased men over 50 
taking or rather purchasing girl wives, sometimes one on 
the top of another? So long as we have thousands of 
widows in our midst, we are sitting on a mine which may 
explode at any moment. If we would be pure, if we would 
save Hinduism, we must rid ourselves of this poison of 
enforced widowhood. The reform must be begun by those 
who have girl widows in their charge taking courage in 
both their hands and seeing that they are duly and well 
married — not remarried. They were never really married. 

Young India, 5-8-1926 

I have never advocated widow remarriage on a whole- 
sale scale. These poor, wretched beings (child widows under 
15) know nothing of pativrata dharma. They are stran- 
gers to love. It is a crime against God and men to call the 
union of the children a married state and then to decree 
widowhood for a girl whose so-called husband is dead. 

I do believe that a real Hindu widow is a treasure. She 
is one of the gifts of Hinduism to humanity. Ramabai 
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Ranade was such a gift. But the existence of girl widows 
is a blot upon Hinduism for which the existence of a 
Ramabai is no atonement. 

Young India, 19-8-1926 


If there be even one child widow, the wrong demands 
redress. 


Young India, 2-9-1926 


What I have pleaded for is that parents who commit 
the sin of ‘ marrying’ their daughters of tender age should 
expiate for the sin by remarrying these daughters, should 
they become widowed while they are yet in their teens. 
If the girls become widowed at a ripe age, it is their con- 
cern whether they would remarry or remain widowed. If 
I were called upon to state what the rule should be, I 
should say the same rule should apply to women as to men. 
If a fifty year old widower may remarry with impunity, 
it should be open to the widow of that age to do likewise. 
That, in my opinion, both will be sinning by remarriage 
is quite another matter. I should any day subscribe to a 
reform in the Hindu Law making sinful the remarriage of 


a widow or a widower who voluntarily married after 
maturity. 


Young India, 14-10-1926 


It will be noticed that I have deliberately used the word 
“sinful ’ instead of criminal. A crime carries with it punish- 
ment imposed by a man-worked State, A sin is punishable 
only by God or one’s conscience. And I do think that, if 
Hindu society rises to the level T have aimed at in my 


answer, it will be a great gain for it and humanity. 
Young India, 18-11-1926 


“You say that child widows should be remarried by their 
parents. How can this be done by those parents who perform 
kanyadana, i.e. who give their daughter in marriage according to 
Shastric injunction? Surely it is impossible for parents, who 
have most solemnly and by religious rites renounced all claims 
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on their daughter in favour of their son-in-law, to give her in 

marriage after his death to another person.” 

What is kanyadana in the case of little children ? Has a 
father any rights of property over his children? He is 
their protector, not owner. And he forfeits the privilege of 
protection when he abuses it by seeking to barter away the 
liberty of his ward. Again how can a donation be made to 
a child who is incapable of receiving a gift? There is no 
gift where the capacity to receive is lacking. Surely kanya- 
dana is a mystic religious rite with a spiritual significance. 
To use such terms in their literal sense is an abuse of 
language and religion. One may as well take literally the 
mystic language of the Puranas and believe in the earth 
being a flat dish sustained on the hood of a thousand- 
headed snake and Divinity lying in soft ease on an ocean 
of milk for His bed. 

The least that a parent, who has so abused his trust as 
to give in marriage an infant to an old man in his dotage 
or to a boy hardly out of his teens, can do, is to purge him- 
self of his sin by remarrying the daughter when she be- 
comes widowed. As I have said in a previous note, such 
marriages should be declared null and void from the 
beginning. 

Young India, 11-11-1926 

Speaking to students Gandhiji said : 

I want you to make this sacred resolve that you are not 
going to marry a girl who is not a widow, that you will 

d that, if you cannot get a widow 


seek out a widow girl, an 
girl, you are not going to marry at all. I call them widow 


girls by way of correction because I believe that a child ten 
or fifteen years old who was no consenting party to the 
so-called marriage, who having married, having never 
lived with the so-called husband, is suddenly declared to 
be a widow, is not a widow. It is an abuse of the term, 
abuse of language, and a secrilege. I am superstitious 
enough to believe that all such sins that a nation commits 


56 WOMEN 


react upon it physically. I believe that all these sins of ours 
have accumulated together to reduce us to a state of sla- 
very. You may get the finest constitution that is conceiv- 
able dropping upon you from the House of Commons. It 
will be worthless, if there are not men and women fit 
enough to work that constitution. Do you suppose that we 
can possibly call ourselves men worthy of ruling ourselves 
or others or shaping the destiny- of a nation containing 
30 crores so long as there is one single widow who wishes 
to fulfil her fundamental wants but is violently prevented 
from doing so ? It is not religion, but irreligion. I say that, 
saturated as I am with the spirit of Hinduism. Do not make 
the mistake that it is the Western spirit in me that is 
speaking. I claim to be full to overflowing with the spirit 
of India undefiled. I have assimilated many things from 
the West, but not this. There is no warrant for this kind of 
widowhood in Hinduism. 
Young India, 15-9-1927 


My advice will not wean from her purpose a single 
widow who has a will of her own and who knows brahma- 
charya and is bent upon observing it. But if the advice 
is followed, it will certainly bring great relief to those girls 
of tender age who knew not the meaning of marriage when 
they were put through the ceremony. The use of the term 
‘widow’ in their connection is a violent abuse of a name 
with sacred associations. The sacredness of the institution 
can be preserved only when it is purged of the curse of 
child widowhood. Brahmacharya that is superimposed 
carries no merit with it, and often gives rise to secret 


vice that saps the morals of the society in which that 
vice exists. 


I have no theory of marriage that is inconsistent with a 
belief in transmigration, rebirth or mukti. The reader 
should know that millions of Hindus whom we arrogantly 
describe as belonging to the lower order have no ban on 
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widow remarriage. And I do not see how, if remarriage of 
old widowers does not interfere with that belief, real 
marriage of girls wrongly described as widows can inter- 
fere with that grand belief. I may mention for the edifica- 
tion of the correspondent that transmigration and rebirth 
are not mere theories with me but facts as patent as the 
daily rise of the sun. Mukti is a fact, to realize which I am 
striving with all my might. And it is the contemplation of 
mukti which has given me a vivid consciousness of the 
wrong that is being done to these maiden widows. Whilst 
there is, and very properly, glorification of real widowhood 
in Hinduism, there is, so far as I am aware, no warrant for 
the belief that in the Vedic times there was any absolute 
ban upon remarriage of widows. 

Young India, 6-10-1927 

Voluntary widowhood is a priceless boon in Hinduism ; 
enforced widowhood is a curse. And I very much feel that 
many young widows, if they were absolutely free, not so 
much from the fear of physical restraint as from the oppro- 
brium of Hindu public opinion, would remarry without 
the slightest hesitation. All the young widows, therefore, 
who are in the unfortunate position of this bereaved sister 
from Quetta should have every inducement given to them 
to remarry, and should be sure that no blame would be 
attached to them if they chose to remarry, and every effort 
should be made to select for them suitable matches. This 
is not work that can be done by any institution. This work 
has got to be done by jndividual reformers whose relatives 
have become widows, and they have to carry on a vigo- 
rous, dignified and restrained propaganda in their own 
cricles, and whenever they succeed they should give the 
widest publicity to the event. Thus, and only thus, there 
is likely to be tangible relief provided for the girls who 
might have become widows during the earthquake. It is 
possible that public sympathy can be easily mobilized 
whilst the memory of the tragedy is fresh in mind, and if 
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once the reform takes place on a large scale, the girls who 
may have become widows in the natural course will also 
find it easy to get married, if they are willing to do so. 

Harijan, 22-6-1935 

The reform can come first by the force of enlightened 
public opinion among the Hindus, secondly by parents 
recognizing the duty of marrying their girl widows. This 
they can do, where the girls’ consent is lacking, by edu- 
cating their minds to the correctness of their marrying. 
Naturally this refers to girls under age. Where the so- 
called widows have grown to maturity and they do not 
desire to marry, nothing is necessary save to tell them that 


they are free to marry precisely as if they were maidens 
unmarried. 
Harijan, 20-3-1937 


19 
MARRIAGE EXPENDITURE 


A correspondent sends me an account of a marriage cere- 
mony performed in Karachi. At the time of the marriage 
of a girl 16 years old, the daughter of a monied man, Sheth 
Lalchand, the father is reported to have curtailed the 
expenditure to a minimum and given the marriage cere- 
monial a religious and dignified form. The report before 
me shows that the whole ceremony did not take more than 
two hours, whereas generally it involves a wasteful expen- 
diture spread over many days. The religious ceremony was 
performed by a learned Brahman who explained to the 
bride and the bridegroom the meaning of what they were 
called upon to recite. I congratulate Sheth Lalchand and 
his wife who actively supported her husband upon initia- 
ting this belated reform, and hope that it will be copied 
largely by other monied men. Khadi lovers will be glad to 
know that Sheth Lalchand and his wife are thorough 
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believers in Khadi, and that both the bride and the bride- 
groom were clothed in Khadi and are themselves convinced 
Khadi wearers. This marriage ceremony calls to my mind 
the scene I witnessed at the Agra students’ meeting. They 
confirmed the information that was given to me by a 
friend, that in the United Provinces young men studying 
in the colleges and schools expected their parents to go in 
for a lavish expenditure involving costly gifts, and equally 
costly and sometimes even more costly entertainments. My 
informant told me that even highly educated parents 
were not free from the pride of possession, and that so far 
as expenses went they beat the comparatively uneducated 
wealthy merchants. Indeed not more than Rs. 10 should be 
required for the performance of the religious ceremonial, 
and nothing beyond the ceremonial should be considered 
a necessary part of marriage rites. In this age of demo- 
cracy, when the distinction between the rich and the poor, 
the high and the low is sought to be abolished, it is for the 
rich to lead the poor to a contented life by exercising self- 
restraint in all their enjoyments and indulgences, and let 
them remember the verse in the Bhagavadgita, “ What- 
ever leaders of society do, the others will follow.” The 
truth of this statement we see daily verified in our expe- 
rience, and nowhere more vividly than in marriage cere- 
monies and rites in connection with the dead. Thousands 
of poor people deprive themselves of necessaries of life, for 
this purpose and burden themselves with debt carrying 
ruinous rates of interest. This waste of national resources 
can be easily stopped, if the educated youths of the coun- 
try, especially sons of rich parents, will resolutely set their 
faces against every form of wasteful expenditure on their 
account. 
Young India, 26-9-1929 


20 
DOWRY 


A correspondent sends me a newspaper cutting showing 
that recently in Hyderabad, Sindh, the demand for bride- 
grooms has been increasing at an alarming rate, an em- 
ployee of the Imperial Telegraph Engineering service 
having exacted Rs. 20,000 as cash dowry during betrothal, 
and promises of heavy payments on the wedding day and 
on special occasions thereafter. Any young man who 
makes dowry a condition of marriage discredits his edu- 
cation and his country and dishonours womanhood. There 
are many youth movements in the country. I wish that 
these movements would deal with questions of this 
character. Such associations often become self-adulation 
societies instead of becoming, as they should be, bodies re- 
presenting solid reform from within. Good as the work of 
these bodies is at times in helping public movements, it 
should be remembered that the youth of the country have 
their reward in the public appreciation they get. Such 
work, if it is not backed by internal reform, is likely to 
demoralize the youth by creating in them a sense of un- 
warranted self-satisfaction. A strong public opinion should 
be created in condemnation of the degrading practice of 
dowry, and young men who soil their fingers with such ill- 
gotten gold should be excommunicated from society. 
Parents of girls should cease to be dazzled by English 
degrees, and should not hesitate to travel outside their 


little castes and provinces to secure true, gallant young 
men for their daughters. 
Young India, 21-6-1928 


It is our misfortune that the sordidness of exacting a 


price for marrying a girl is not regarded as a decided 
disqualification. 


Harijan, 5-9-1936 
60 
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There is no doubt that the custom (of dowry) is heart- 
less. But so far as I am aware it does not touch the millions. 
The custom is confined to the middle class who are but a 
drop in the ocean of Indian humanity. Whenever we talk 
of evil customs, we usually think of the middle class. The 
millions living in the villages have their customs and woes 
of which we have as yet but little knowledge. 

This, however, does not mean that one may ignore the 
dowry evil because it is confined to a comparatively small 
number of the people of this country. The system has to 
go. Marriage must cease to be a matter of arrangement 
made by parents for money. The system is intimately con- 
nected with caste. So long as the choice is restricted to a 
few hundred young men or young women of a particular 
caste, the system will persist, no matter what is said 
against it. The girls or boys or their parents will have to 
break the bonds of caste, if the evil is to be eradicated. 
Then the age for marrying has also to be raised and the 
girls have to dare to remain spinsters, if need be, ie. if they 
do not get a suitable match. All this means education of a 
character that will revolutionize the mentality of the youth 
of the nation. Unfortunately the system of education has 
no connection with our surroundings which, therefore, 
remain practically untouched by the education received by 
a microscopic minority of the boys and girls of the nation. 
Whilst, therefore, whatever can be done to abate the evil 
must be done, it is clear to me that this evil and many 
others which can be named can only be tackled, if there is 
education which responds to the rapidly changing condi- 
tions of the country. How is it that so many boys and girls 
who have even passed through colleges are found unable 
or unwilling to resist the manifestly evil custom which 
affects their future so intimately as marriage does? Why 
should educated girls be found to commit suicide because 
they are not suited ? Of what value is their education, if it 
does not enable them to dare to defy a custom which is 
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wholly indefensible and repugnant to one’s moral sense 2 
The answer is clear. There is something radically wrong in 
the system of education that fails to arm girls and boys to 
fight against social or other evils. That education alone is 
of value which draws out the faculties of a student so as 
to enable him or her to solve correctly the problems of life 
in every department. 

Harijan, 23-5-1936 

With reference to a letter from a Bengali father anxious 
to obtain help in collecting the necessary dowry for his 
daughter, Gandhiji wrote : 

In a case like the Bengali father’s the best help that can 
be rendered is not a loan or a gift of the required sum, but 
it should consist in persuading and strengthening the 
parent to refuse to purchase a match for his daughter but 
choose or let the daughter choose one who would marry 
her for love, not for money. This means a voluntary exten- 
sion of the field of choice. There must be a breach in the 
double wall of caste and province, If India is one and in- 
divisible, surely there should be no artificial divisions 
creating innumerable little groups which would neither 
interdine nor intermarry. There is no religion in this cruel 
custom. It would not do to plead that individuals cannot 
make the commencement, and that they must wait till the 
whole society is ripe for the change. No reform has ever 
been brought about except through intrepid individuals 


breaking down inhuman customs or usages. 
Harijan, 25-7-1936 


I must insist on the necessity of breaking down the 
highly injurious caste barriers. Breaking down the barri- 
ers will widen the range of choice and thus 
measure prevent exactions, 

Harijan, 5-9-1936 


in a great 


A fair correspondent writes : 
“Tf parents were to educate their daughters as they educate their 
sons, so as to enable them to earn an independent living, they won't 
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have to worry themselves over the selection of husbands for their 
daughters. My own experience is that when girls have had the op- 
portunity of developing their minds fairly and are able to support 
themselves in a dignified manner, they have no difficulty, when they 
are desirous of marrying, in being suitably matched. I must not be 
understood to be advocating what is called higher education for our 
girls. I know it is not possible for thousands of girls. What I plead 
for is a training of girls in useful knowledge and some calling that 
would make them fully confident about their ability to face the 
world and not feel dependent upon parents or their future husbands. 
Indeed, I know some girls who, having been deserted by their hus- 
bands, are today living a dignified life with their husbands, because 
during the period of their desertion they had the good fortune to 
become self-dependent and to receive a general training. I wish you 
could emphasize this aspect of the question in considering the diffi- 
culties of parents having on their hands daughters of marriageable 


age!!” 

I heartily endorse the sentiments expressed by my 
correspondent. 

Harijan, 5-9-1936 

Here, I understand, there is the hateful system of dowry, 
whereby it becomes most difficult for young women to get 
suitable matches. The grown-up girls — some of you are 
grown-up — are expected to resist all such temptations. If 
you will resist these evil customs, some of you will have 
to begin by remaining maidens either for life or at least 
for a number of years. Then, when it is time for you to 
marry, and you feel that you must have a partner in life, 
you will not be in thirst of one who has money or fame or 
beauty of person, but you will be in search of one — even 
as Parvati was— who has got all the matchless qualities 
which go to make good character. You know how Naradji 
described Shiva to Parvati—a mere pauper smeared with 
ashes, no handsomeness about him, and a brahmachari, 
and Parvati said: ‘ Yes, he will be my husband.” You will 
not have several editions of Shiva, unless some of you will 
be content to offer tapasya not for thousands of years, as 
Parvati did. We, frail human beings, cannot afford to do it 
but you can do so at least during your lifetime. ' 
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If you will accept these conditions, you will refuse to 
disappear into the kingdom of dolls, but will aspire to be 
satis like Parvati, Damayanti, Sita and Savitri. 

With Gandhiji in Ceylon, pp. 148-49 


21 
THE MARRIAGE IDEAL 


A friend writes : 


“My own instinct, based upon my experience, tells me that 
probably these taboos (in regard to marriage) were promulgated 
out of eugenic considerations. It is a well-known principle of the 
science of eugenics that the issue resulting from the crossing of 
exogamous elements is eugenically fitter than the product of endo- 
gamous unions. If, as you say, the begetting of progeny be the only 
legitimate object of marriage, then the choice of partners would 
become purely a question of eugenic harmony. Are all other con- 
siderations to be ruled out of court as relatively unimportant? If 


not, what should be their order of precedence ? I would set it down 
as follows: 


(1) Mutual attraction or love; 

(2) Bugenic fitness; 

(3) Approval and consent of the Yr 
and consideration for the interest of 
belongs ; 

(4) Spiritual development. 

“What do you say to it? 

“The Hindu Shastras have emp) 
the sole end of marriage, 
nounced upon the prospect: 
of marriage, viz., ‘Ma 
This bears out your 
only be for the pw 
gratification.” 


espective families concerned; 
the social order to which one 


hatically set down procreation as 
as the ancient benediction that is pro- 
ive housewife by her elders at the time 
y you be blessed with eight children,’ shows. 
contention that cohabitation in marriage should 
rpose of begetting offspring, never for sensual 


I do not know what the scientific basis for the various 
taboos in respect of marriage relationships is. But it 
seems to me clear that a social custom or usage that helps 
‘the practice of Virtue and self-control should have the 
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sanctity of a moral law. If it is eugenic considerations that 
are at the root of interdiction of marriages between bro- 
ther and sister, then they ought to apply equally to 
cousin-marriages. A safe rule of conduct, therefore, would 
be as a rule to respect such taboos where they exist in a 
particular society. I accept generally the conditions for 
an ideal marriage enumerated by my correspondent. But 
I would change their order of importance and put ‘love’ 
last in the list. By giving it the first place, the other condi- 
tions are liable to be overshadowed by it altogether and 
rendered more or less nugatory. Therefore, spiritual 
development ought to be given the first place in the choice 
for marriage. Service should come next, family considera- 
tions and the interest of the social order should have the 
third place, and mutual attraction or ‘love’ the fourth and 
the last place. This means that ‘love’ alone, where the 
other four conditions are not fulfilled, should not be held 
as a valid reason for marriage. At the same time, marriage 
where there is no love should equally be ruled out even 
though all the other conditions are fully complied with. I 
should score out the condition of eugenic fitness, because 
the begetting of offspring being the central purpose of 
marriage eugenic fitness cannot be treated merely as a 
‘condition ’, it is the sine qua non of marriage. 

If we regard marriage as a sacrament, there is room in 
it only for one offspring, and that is why in our Shastras 
the first offspring is described as gaa, ie. ‘duty-born’, 
all subsequent issues being referred to as TAH, i.e. ‘lust- 
born’. 

The sexual act performed solely for the purpose of be- 
getting offspring is not inconsistent with the highest ideal 
of brahmacharya. Sexual intercourse for the purpose of 
carnal satisfaction is reversion to animality, and it should 
therefore be man’s endeavour to rise above it. But failure 
to do so as between husband and wife cannot be regarded as 
sin or a matter of obloquy. Millions in this world eat for 
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the satisfaction of their palate : similarly millions of the 
husbands and wives indulge in the sex act for their carnal 
satisfaction and will continue to do so and pay the inexo- 
rable penalty in the shape of numberless ills with which 
nature visits all violations of its order. The ideal of abso- 
lute brahmacharya or of married brahmacharya is for 
those who aspire to a spiritual or higher life; it is the 
sine qua non of such life. 

Harijan, 5-6-1937 

Self-indulgence with contraceptives may prevent the 
coming of children, but will sap the vitality of both men 
and women — perhaps more of men than of women. It is 
unmanly to refuse battle with the devil. Let my corres- 
pondent resolve upon self-restraint as the only sure and 
honourable method of avoiding unwanted children. What 
though he and his fail in the effort a hundred times? Joy 
is in the battle. The result comes by the grace of God. 

Harijan, 17-4-1937 

To two young couples whose marriage ceremonies were 
conducted by Gandhiji he addressed these remarks pri- 
vately : 

“You must know that I do not believe in ceremonies 
except to the extent that they awaken in us a sense of 
duty. I have had that attitude of mind ever since I began 
to think for myself. The mantras you have repeated and 
the vows you have taken were all in Sanskrit but they were 
all translated for you. We had the Sanskrit text because 
I know that the Sanskrit word has a power under the 
influence of which one would love to come. 

“One of the wishes expressed by the husband during 
the ceremony is that the bride may be the mother of a 
good and healthy son. The wish did not shock me. It does 
not mean that procreation is obligatory, but it means that 
if progeny is wanted, marriage performed in a strictly reli- 
gious spirit is essential. He who does not want a child 
need not marry at all. Marriage for the satisfaction of 
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sexual appetite is no marriage. It is vyabhichara — con- 
cupiscence. Today’s ceremony, therefore, means that the 
sexual act is permitted only when there is a clear desire 
by both for a child. The whole conception is sacred. The 
act has, therefore, to be performed prayerfully. It is not 
preceded by the usual courtship designed to provide sexual 
excitement and pleasure. Such union may only be once 
in a lifetime, if no other child is desired. Those who are 
not morally and physically healthy have no business to 
unite, and if they do, it is vyabhichara — concupiscence. 
You must unlearn the lesson, if you have learnt it before, 
that marriage is for the satisfaction of animal appetite. It 
is a superstition. The whole ceremony is performed in the 
presence of the sacred fire. Let the fire make ashes of all, 
the lust in you. j 

“I would also ask you to disabuse yourselves of another 
superstition which is rampant nowadays. It is being said 
that restraint and abstinence are wrong and free satisfac- 
tion of the sexual appetite and free love is the most natural 
thing. There was never a more ruinous superstition. You 
may be incapable of attaining the ideal, your flesh may be 
weak, but do not therefore lower the ideal, do not make 
irreligion your religion. In your weak moments remember 
what I am telling you. The remembrance of this solemn 
occasion may well steady and restrain you. The very pur- 
pose of marriage is restraint and sublimation of the sexual 
passion. If there is any other purpose, marriage is no con- 
secration, but marriage for other purposes besides having 
progeny. 

“ You are being united in marriage as friends and equals. 
If the husband is called swamin, the wife is swamini — 
each master of the other, each helpmate of the other, each 
co-operating with the other in the performance of life’s 
tasks and duties. To you boys I would say that if you are 
gifted with better intellects and richer emotions, infect the 
girls with them. Be their true teachers and guides, help 
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them and guide them, but never hinder them or misguide 
them. Let there be complete harmony of thought and 
word and deed between you, may you have no secrets from 
each other, may you be one in soul. 


“Don’t be hypocrites, don’t break your health in the 
vain effort of performing what may be impossible for you. 
Restraint never ruins one’s health. What ruins one’s 
health is not restraint but outward suppression. A really 
self-restrained person grows every day from strength to 
strength and from peace to more peace. The very first step 
in self-restraint is the restraint of thoughts. Understand 
your limitations and do only as much as you can. I have 
placed the ideal before you — the right angle. Try as best 
you can to attain the right angle. But if you fail, there is 
no cause for grief or shame. I have simply explained to you 
that marriage is a consecration, a new birth, even as the 
sacred thread ceremony is a consecration and a new birth. 
Let not what I have told you alarm you or weaken you. 
Always aim at complete harmony of thought and word and 
deed. Always aim at purifying your thoughts and every- 
thing will be well. There is nothing more potent than 
thought. Deed follows word and word follows thought. The 
world is the result of a mighty thought, and where the 
thought is mighty and pure the result is always mighty 
and pure. I want you to go hence armed with the armour 
of a noble ideal, and I assure you no temptation can harm 
you, no impurity can touch you. 


“Remember the various ceremonies that have been ex- 
plained to you. Look at the simple-looking ceremony of 
madhuparka. The whole world is full of madhu — sweet 
nectar or honey — if only you will partake of it after the 
rest of the world has taken its share of it. It means enjoy- 
ment by means of renunciation.” 


“ But if there is no desire for progeny, should there be no 
marriage ? ” asked one of the bridegrooms. 
‘ 
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“ Certainly not. I do not believe in Platonic marriages. 
In certain rare cases men are known to have married 
women to protect the latter and not for any physical union 
at all. But those cases are very rare indeed. You must read 
all that I have written on a pure married life. What I read 
in the Mahabharata is daily growing upon me. Vyasa is 
described therein as having performed niyoga. He is not 
described as beautiful, but he was the reverse of it. His 
form is represented as terrible, he made no amorous ges- 
tures, but he smeared his whole body with ghee before he 
performed the union. He performed the act not for lust but 
for procreation. The desire for a child is perfectly natural, 
and once the desire is satisfied there should be no union. 

“ Manu has described the first child as dharmaja — born 
out of a sense of duty, and children born after the first as 
kamaja—carnally born. That gives in a nutshell the law of 
sexual relations. And what is God but the Law? And to 
obey God is to perform the Law. Remember that you were 
thrice asked to repeat : ‘I will not transgress the Law in 
any respects.’ Even if we had a handful of men and women 
prepared to abide by the Law, we should have a race of 
men and women stalwart and true. 

“ Remember that I really came to enjoy my married life 
after I ceased to look at Ba sexually. I took the vow of 
abstinence when I was in the prime of youth and health, 
when I was young enough to enjoy married life in the 
accepted sense of the term. I saw in a flash that I was 
born, as we all are, for a sacred mission. I did not know this 
when I was married. But on coming to my senses I felt 
that I must see that the marriage subserved the mission 
for which I was born. Then indeed did I realize true 
dharma. True happiness came into our lives only after 
the vow was taken. Ba, though she looks frail, has a fine 
constitution and toils from morning until night. She would 
never have done so, had she continued to be the object of 
my lust. 
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“ And yet I woke up late in the sense that I had lived 
the married life for some years. You are lucky enough to 
be aroused in good time. Circumstances, when I was mar- 
ried, were as unpropitious as they could be. For you they 
are as propitious as they could be. There was one thing, 
though, that I possessed and that carried me through. It 
was the armour of truth. That protected me and saved me. 
Truth has been the very foundation of my life. Brahma- 
charya and Ahimsa were born later out of truth. What- 
ever, therefore, you do, be true to yourselves and to the 
world. Hide not your thoughts. If it is shameful to reveal 
them, it is more shameful to think them.” 

Harijan, 24-4-1937 


In many ways a married life —if well and truly lived, 
not for the sake of satisfying carnal desire — is harder than 
celibacy. 


Harijan, 15-3-1942 


A sister, who is a good worker and was anxious to re- 
main celibate in order better to serve the country’s cause, 
has recently married having met the mate of her dreams. 
But she imagines that in doing so she has done wrong and 
fallen from the high ideal which she had set before herself. 
I have tried to rid her mind of this delusion. It is no doubt 
an excellent thing for girls to remain unmarried for the 
sake of service, but the fact is that only one in a million 
is able to do so. Marriage is a natural thing in life, and to 
consider it derogatory in any sense is wholly wrong. When 
one imagines any act a fall it is difficult, however hard one 
tries, to raise oneself. The ideal is to look upon marriage 
as a Sacrament and, therefore, to lead a life of self-restraint 
in the married estate. Marriage in Hinduism is one of the 
four ashramas. In fact the other three are based on it. But 
in modern times marriage has unfortunately come to be 
regarded purely as a physical union. The other three 
ashramas are all but non-existent. 
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The duty of the above-mentioned and other sisters who 
think like her is, therefore, not to look down upon marriage 
but to give it its due place and make of it the sacrament 
it is. If they exercise the necessary self-restraint, they will 
find growing within themselves a greater strength for 
service. She who wishes to serve will naturally choose a 
partner in life who is of the same mind, and their joint 
service will be the country’s gain. And she who gives 
intelligent, healthy and well-brought-up children to the 
country is surely rendering a service. When the latter 
grow up they too will be ready to serve. The truth of the 
matter is that those who are filled with a living spirit of 
service will always serve whatever their position in life. 
They will never adopt a way of life which will interfere 
with service. 

Harijan, 22-3-1942 


22 
HUSBAND AND WIFE 


Q. In Hinduism, devotion of wife to her husband and 
her complete merger in him is the highest aim, never mind 
whether the husband is a fiend or an embodiment of love. 
If this be the correct conduct for a wife, may she, in the 
teeth of opposition by her husband, undertake national ser- 
vice? Or must she only go as far as the husband will 
permit her to go? 

A. My ideal of a wife is Sita and of a husband Rama. 
But Sita was no slave of Rama. Or each was slave of the 
other. Rama is ever considerate to Sita. Where there is 
true love, the question asked does not occur. Where there 
is no true love, the bond has never existed. But the Hindu 
household of today is a conundrum. Husbands and wives 
when they are married know nothing of one another. Reli- 
gious sanction fortified by custom and the even flow of the 
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lives of the married people keep the peace in the vast 
majority of the Hindu households. But when either wife or 
husband holds views out of the ordinary, there is danger 
of jars. In the case of the husband he has no scruples. He 
does not consider himself under any obligation to consult 
his partner’s wishes. He regards his wife as his property. 
And the poor wife, who believes in the husband’s claim, 
often suppresses herself. I think there is a way out. Mira- 
bai has shown the way. The wife has a perfect right to 
take her own course and meekly brave the consequences 
when she knows herself to be in the right and when her 
resistance is for a nobler purpose. 

Q. If a husband is, say, a meat-eater and the wife con- 
siders meat-eating an evil, may she follow her own bent? 
May she even try by all loving ways to wean her husband 
from meat-eating or the like? Or is she bound to cook 
meat for her husband or, worse still, is she bound to eat 
it, if the husband requires her? If you say that the wife 
may take her own course, how can a joint household be 
run when the one compels and the other rebels ? 

A. This question is partly answered in the answer to 
the first. A wife is not bound to be an accomplice in her 
husband’s crimes. And when she holds anything to be 
wrong, she must dare to do the right. But seeing that the 
wife’s function is to manage the household and thus to 
cook, as the husband’s is to earn for the family, she is 
bound to cook meat for the family, if both have been meat- 
eaters before. If, on the other hand, in a vegetarian family 
the husband becomes a meat-eater and seeks to compel 
the wife to cook for him, the wife is in no way bound to 
cook what offends her sense of right. The peace of a house- 
hold is a most desirable thing. But it cannot be an end in 
itself. For me the married state is as much a state of disci- 
pline as any other. Life is a duty, a probation. Married life 
is intended to promote mutual good both here and here- 
after. It is meant also to serve humanity. When one partner 
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breaks the law of discipline, the right accrues to the other 
of breaking the bond. The breach here is moral and not 
physical. It precludes divorce. The wife or the husband 
separates but to serve the end for which they had united. 
Hinduism regards each as absolute equal of the other. No 
doubt a different practice has grown up, no one knows 
since when. But so have many other evils crept into it. 
This, however, I do know that Hinduism leaves the indivi- 
dual absolutely free to do what he or she likes for the 
sake of self-realization for which and which alone he or 
she is born. 
Young India, 21-10-1926 


A young man has sent me a letter which can be given 
here only in substance. It is as under : 

“I am a married man. I had gone out to a foreign country. I 
had a friend whom both I and my parents implicitly trusted. 
During my absence he seduced my wife who has now conceived of 
him. My father now insists that the girl should resort to abortion; 
otherwise, he says, the family would be disgraced. To me it seems 
that it would be wrong to do so. The poor woman is consumed with 
remorse. She cares neither to eat nor drink, but is always weeping. 
Will you kindly tell me as to what my duty is in the case?” 


I have published this letter with great hesitation. As 
everybody knows such cases are by no means infrequent 
in society. A restrained public discussion of the question, 
therefore, does not seem to me to be out of place. 


It seems to me clear as daylight that abortion would 
be a crime. Countless husbands are guilty of the same 
lapse as this poor woman, but nobody ever questions them. 
Society not only excuses them but does not even censure 
them. Then, again, the woman cannot conceal her shame 
while man can successfully hide his sin. 


The woman in question deserves to be pitied. It would 
be the sacred duty of the husband to bring up the baby 
with all the love and tenderness that he is capable of and 
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to refuse to yield to the counsels of his father. Whether 
he should continue to live with his wife is a ticklish ques- 
tion. Circumstances may warrant separation from her. In 
that case he would be bound to provide for her main- 
tenance and education and to help her to live a pure life. 
Nor should I see anything wrong in his accepting her re- 
pentance if it is sincere and genuine. Nay, further, I can 
imagine a situation when it would be the sacred duty of 
the husband to take back an erring wife who has com- 
pletely expiated for and redeemed her error. 
Young India, 3-1-1929 


The following is a summary of a long letter from a bro- 
ther describing the miseries of his married sister : 


“Some time ago my sister was married to a man whose character 
was hidden from us. This man has been discovered to be a rake, 
and no amount of dissipation and debauchery can satiate him. 
He has no sense of honour. My unfortunate sister found soon 
after her marriage that her ‘lord’ was sinking down more and 
more deeply day by day. She remonstrated. The man could not 
brook this, and in order to ‘teach her a lesson’ indulged in his 
excesses in front of her. He would also whip her, make her stand, 
starve her, etc. She was tied to a post to compel her to witness 
his debaucheries. My sister is heart-broken. Her lamentations make 
us feel wretched. We are helpless. What would you advise her 
and us to do ? This is one of the most shameful aspects of Hinduism, 
where woman is left entirely at the mercy of man and has no 


rights and privileges.” 

The writer is an educated man. His condemnation of 
Hinduism, though pardonable under intense irritation, is 
based on a hysterical generalization from an isolated in- 
stance. For, millions of Hindu wives live in perfect peace 
and are queens in their own homes, They exercise an autho- 
rity over their husbands which any woman would envy. 
It is an authority which love gives. The case of cruelty 
brought to light by the correspondent is an illustration not 
of the evil in Hinduism, but of the evil in human nature 
which has been known to express itself under all climes 


$ 


HUSBAND AND WIFE 75 


and among people professing different faiths of the world. 
The facility for divorce has proved no protection against 
a brutal husband for a pliant wife incapable of asserting 
and at times even unwilling to assert herself. It is, there- 
fore, in the interest of reform for reformers to avoid hys- 
terics and exaggerations. 

Nevertheless the occurrence to which this article draws 
attention is not an altogether uncommon occurrence in 
Hindu society. Hindu culture has erred on the side of 
excessive subordination of the wife to the husband, and 
has insisted on the complete merging of the wife in the 
husband. This has resulted in the husband sometimes 
usurping and exercising authority that reduces him to the 
level of the brute. The remedy for such excesses, there- 
fore, lies not through the law but through the true edu- 
cation of women as distinguished from unmarried girls, 
and through cultivating public opinion against unmanly 
conduct on the part of husbands. In the case in point the 
remedy is incredibly simple. Instead of the brother and 
other relatives feeling helpless and weeping with the dis- 
tressed girl, they should clothe her with protection, edu- 
cate her to believe that it is no part of her duty to placate 
a sinful husband or to seek his company. It is quite evident 
that the husband himself does not care for the wife. She may, 
therefore, without breaking the legal tie, live apart from 
her husband’s roof and feel as if she had never been mar- 
ried. Of course there are two legal remedies open even to 
a Hindu wife for whom a divorce is unobtainable, and 
that is to have the husband punished for common assault 
and to insist upon his supporting the wife. Experience 
tells me that this remedy is in most cases, if not in all, 
worse than useless, and it never brings any comfort to a 
virtuous woman and makes the question of the husband’s 
reform more difficult if not impossible, which after all 
should be the aim of society, more so of every wife. In the 
present instance the girl’s parents are well able to support 
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chain in the train. If he is able to practise non-violence, he 
will die in doing so and thus save the woman in jeopardy. 
If he does not believe in non-violence, or cannot practise 
it, he must try to save her by using all the force he may 
have. In either way there must be readiness on his part 
to lay down his life. 

If old, decrepit and toothless, as I am, I were to plead 
non-violence and be a helpless witness of assault on the 
honour of a sister, my so-called Mahatmaship would be 
ridiculed, dishonoured and lost. If I or those like me were 
to intervene and lay down our lives whether violently or 
non-violently, we would surely save the prey and at 


any rate we would not remain living witnesses to her 
dishonour. 


So much about the witnesses. But if the courageous 
Spirit pervades the entire atmosphere of our country and 
it is known that no Indian will stand women being assaul- 
ted, I venture to say that no soldier will dare to touch 
them. That such a spirit does not exist is a matter of shame 
for us. But it will be something, if persons ready to wipe 
out this blot are forthcoming. 

Q. (1) If a soldier commits an assault on a woman, can 
she be said to have lost her virtue ? 

(2) Is such a woman to be conde 


ee mned and ostracized by 
society ? 


A. Whilst the woman has in point of fact lost her virtue, 
the loss cannot in any way render her liable to be con- 
demned or treated as an outcaste, She is entitled to our 
sympathy for she has been cruelly injured, and we should 
tend her wounds as we would those of any injured person. 

A woman is worthy of condemnation only when she is 
a willing party to her dishonour. In no case are adultery 
and criminal assault Synonymous terms. If we were to 
view the matter in this light, we would not hide such 
instances as has thus far been our wont. Public opinion 
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against such conduct on the part of men towards women 
would then be created and freely exercised. 

If the press carried on a sustained agitation, soldiers, 
white or brown, would probably cease to behave in this 
manner. Their officers would be compelled to prevent such 
misbehaviour. 

Harijan, 1-3-1942 

I have no doubt that girls forcibly abducted have com- 
mitted no crime, nor incurred any odium. They deserve 
the pity and active help of every right-minded man. Such 
girls should be received back in their homes with open 
arms and affection and should have no difficulty in being 
suitably matched. 

Harijan, 3-11-1946 

(Gandhiji said that) he would advise everyone running 
the risk of dishonour to take poison before submission to 
dishonour. The very fact of steeling oneself for death 
before dishonour braced one for the struggle. Woman in 
our country was brought up to think that she was well 
only with her husband or on the funeral pyre. He would 
far rather see India’s women trained to wield arms, said 
the speaker, than that they should feel helpless. The vogue 
of carrying daggers and revolvers by women was on the 
increase. He knew, however, that arms were a poor 
weapon when it came to the matter of defending one’s 
honour against odds. Arms were a symbol of one’s help- 
not strength. When one was deprived of them, 


lessness, 
thing left but surrender. 


generally there was no’ 
Harijan, 27-10-1946 
No one could dishonour a woman who was fearless of 
death. They had two ways of self-defence — to kill and be 
killed or to die without killing. He could teach them the 
latter, not the former. Above all he wanted them to be 
fearless. There was no sin like cowardice. 


Harijan, 3-11-1946 
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Q. Can a woman be advised to take her own life rather 
than surrender ? 

A. Woman would most certainly take her own life 
rather than surrender. In other words, surrender has no 
room in my plan of life. But I was asked in what way to 
take one’s life. I promptly said it was not for me to pres- 
cribe the means and behind the approval of suicide under 
such circumstances was and is the belief that one whose 
mind is prepared for even suicide will have the requisite 
courage for such mental resistance and such internal 
purity that her assailant will be disarmed. I could not carry 
the argument any further because it does not admit of 
further development. It requires positive proof which, I 
own, is lacking. 

Q. If the choice is between taking one’s own life or that 
of the assailant, which would you advise ? 

A. When it is a question of choice between killing one- 
self or the assailant, I have no doubt in my mind that the 


first should be the choice. 
Harijan, 9-2-1947 i 


25 
MOLESTATION BY BOYS 


With reference to a letter from a college girl asking what 
part non-violence could play in dealing with molestation 
on the streets by boys, Gandhiji wrote : 

In the cases of rude remarks, there need be no perturba- 
tion but there should be no indifference. All such cases 
should be published in the papers. Names of the offenders 
should be published when they are traced. There should 
be no false modesty about exposing the evil. There is no- 
thing like public opinion for castigating public misconduct. 
There is no doubt that, as the correspondent says, there is 
great public apathy about such matters. But it is not the 
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public alone that are to blame. They must have before 
them examples of rudeness. Even as stealing cannot be 
dealt with unless cases of thieving are published and fol- 
lowed up, so also is it impossible to deal with cases of rude 
behaviour if they are suppressed. Crime and vice generally 
require darkness for prowling. They disappear when light 
plays upon them. 

But I have a fear that the modern girl loves to be Juliet 
to half a dozen Romeos. She loves adventure. My corres- 
pondent seems to represent the unusual type. The modern 
girl dresses not to protect herself from wind, rain and sun 
but to attract attention. She improves upon nature by 
painting herself and looking extraordinary. The non-vio- 
lent way is not for such girls. I have often remarked in 
these columns that definite rules govern the development 
of the non-violent spirit in us. It is a strenuous effort. It 
marks a revolution in the way of thinking and living. If my 
correspondent and the girls of her way of thinking will 
revolutionize their life in the prescribed manner, they will 
soon find that young men, who at all come in contact with 
them, will learn to respect them and to put on their best 
behaviour in their presence. But if perchance they find, as 
they may, that their very chastity is in danger of being 
violated, they must develop courage enough to die rather 
than yield to the brute in man. It has been suggested that 
a girl who is gagged or bound so as to make her powerless 
even for struggling cannot die as easily as I seem to think. 
I venture to assert that a girl who has the will to resist 
can burst all the bonds that may have been used to render 
her powerless. The resolute will gives her the strength to 
die. 

But this heroism is possible only for those who have 
trained themselves for it. Those who have not the living 
faith in non-violence will learn the art of ordinary self- 
defence and protect themselves from indecent behaviour of 


unchivalrous youth. 
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If the immediate personal relief was all that was needed 
no doubt the remedy that the girl who describes herself 
to be physically weak adopted, i.e. of flinging her book at 
the cyclist, was quite correct. It is an age-long remedy. 
And I have said in these columns that when a person 
wants to become violent, physical weakness does not come 
in the way of its effective use, even against a physically 
powerful opponent. And we know that in the present age 
there have been invented so many methods of using 
physical force that even a little girl with sufficient intelli- 
gence can deal death and destruction. The fashion nowa- 
days is growing of training girls to defend themselves in 
situations such as the one described by my correspondent. 
But she is wise enough to know that, even though she was 
able to make effective use for the moment of the book she 
had in her hand as a weapon of defence, it was no remedy 
for the growing evil. 

The great question, however, is why should young men 
be devoid of elementary good manners so as to make 
decent girls be in perpetual fear of molestation from them ? 
I should be sorry to discover that the majority of young 
men have lost all sense of chivalry. But they should, as a 
class, be jealous of their reputation and deal with every 
case of impropriety occurring among their mates. They 
must learn to hold the honour of every woman as dear as 
that of their own sisters and mothers. All the education 
they receive will be in vain, if they do not learn good 
manners. 

And is it not as much the 
school-masters to ensure 
pupils as to prepare them 
the classroom ? 

Harijan, 31-12-1938 


concern of professors and 
gentlemanliness among their 
for the subjects prescribed for 


But all the girls who receive English education are not 
modern girls. I know many who are not at all touched by 
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the ‘modern girl’ spirit. But there are some who have 
become modern girls. My remark was meant to warn 
India’s girl students against copying the modern girl and 
complicating a problem that has become a serious menace. 

God helps only those who help themselves. The girls 
must learn the art of protecting themselves against the 
ruffianly behaviour of man. 

Harijan, 4-2-1939 


26 
PROSTITUTION 


We may not make women a prey to our lust. The law of 
the protection of the weak applies here with peculiar force. 
To me the meaning of cow-protection includes the protec- 
tion of the chastity of our women. We will not have a re- 
generate India, unless we learn to respect our women as 
we respect our mothers, sisters and daughters. Let us 
cleanse ourselves of the sins that kill the man in us and 
make us brutes. 

Young India, 13-4-1921 

It is not right that for our lust a single sister should 
have to live a life of shame and humiliation. In this move- 
ment of purification we are in duty bound to regard these 
girls as our sisters and daughters. Let us, who feel the 
pricks of violence that this insolent Government inflicts on 
us, not commit worse violence by ruining the life of a 
single girl in India. I ask you, brothers and sisters, to send 
me an assurance, as early as possible, that there is not a 
single dancing girl in this part (Andhra) of the land. I 
charge these sisters who are sitting behind me to go about 
from place to place, find out every dancing girl, and shame 
the men into shunning the wrong they are doing. 


Young India, 11-5-1921 
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All of us men must hang our heads in shame, so long as 
there is a single woman whom we dedicate to our lust. I 
will far rather see the race of man extinct than that we 
should become less than beasts by making the noblest of 
God’s creation the object of our lust. But this is not a pro- 
blem merely for India, it is a world problem. And if I 
preach against the modern artificial life of sensual enjoy- 
ment and ask men and women to go back to the simple life 
epitomized in the Charkha, I do so because I know that 
without an intelligent return to simplicity there is no es- 
cape from our descent to a state lower than brutality. 

Young India, 21-7-1921 


Man the law-giver will have to pay a dreadful penalty 
for the degradation he has imposed upon the so-called 
weaker sex. When woman, freed from man’s snares, rises 
to the full height and rebels against man’s legislation and 
institutions designed by him, her rebellion, no doubt non- 
violent, will be none the less effective. 


Let the Indian man ponder over the fate of the thou- 


sands of sisters who are destined to a life of shame for his 
unlawful and immoral indulgence. The pity of it is that the 


own blood sisters. It is an ev: 
single day, if we men of India, 

If many of the most resp 
steeped in the vice, this k 


realize our own dignity. 


ectable among us were not 
ind of indulgence would be 
regarded as a greater crime than the stealing of a banana 
by a hungry man or the picking of a pocket by a youngster 
who is in need of money. What is worse or more hurtful 
to society — to steal property, or to steal the honour of a 
woman ? Let me not be told that the public woman is party 
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to the sale of her honour, but not the millionaire on the 
race course whose pocket is picked by a professional pick. 
pocket. Who is worse — an urchin who picks a pocket, or 
a scoundrel who drugs his victim and then makes him sign 
away the whole of his property? Does not man by his 
subtle and unscrupulous ways first rob woman of her 
noblest instinct and then make her partner in the crime 
committed against her? Or are some women, like the 
Panchamas, born to a life of degradation? I ask every 
young man, married or unmarried, to contemplate the 
implications of what I have written. I cannot write all I 
have learnt about this social disease, this moral leprosy. 
Let his imagination fill in the rest, and then let him recoil 
with horror and shame from the’ sin, if he has himself 
been guilty of it. And let every pure man, wherever he is, 
do what he can to purify his neighbourhood. I know that 
the second part is easier written than practised. It is a deli- 
cate matter. But because of its very delicacy it demands the 
attention of all thoughtful men. Work among the unfortu- 
nate sisters must be left everywhere to experts. My sug- 
gestion has reference to work among the visitors to these 
houses of ill fame. 
Young India, 16-4-1925 


The first occasion I had of meeting those women who 
earn their livelihood out of their shame was at Coconada 
in the Andhra Province. There it was a few moment’s 
interview with only half a dozen of them. The second occa- 
sion was at Barisal. Over one hundred of them met by 
appointment. They had sent a letter in advance, asking 
for an interview and telling me that they had become mem- 
bers of the Congress and subscribed to the Tilak Swaraj 
Fund, but could not understand my advice not to seek 
office in the various Congress Committees. They wound up 
by saying that they wished to seek my advice as to their 


future welfare. 
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For me the two hours I passed with these sisters is a 
treasured memory. They told me that they were over 350 
in the midst of a population of about 20,000 men, women 
and children. They represent the shame of the men of 
Barisal, and the sooner Barisal gets rid of it the better for 
its great name. And what is true of Barisal is true, I fear, 
of every city. I mention Barisal, therefore, as an illustra- 
tion. The credit of having thought of serving these sisters 
belongs to some young men of Barisal. Let me hope that 
Barisal will soon be able to claim the credit, too, of having 
eradicated the evil. 


Let us not delude ourselves into the belief that this 
gambling in vice has a place in our evolution because it is 
rampant and in some cases even State-regulated in civi- 
lized Europe. Let us not also perpetuate the vice on the 
strength of Indian precedents. We should cease to grow the 
moment we cease to discriminate between virtue and vice 
and slavishly copy the past which we do not fully know. 
We are proud heirs to all that was noblest and best in the 
by-gone age. We must not dishonour our heritage by multi- 
plying past errors. In a self-respecting India is not every 
woman’s virtue as much every man’s concern as his own 


sister's ? Swaraj means ability to regard every inhabitant 
of India as our own brother or sister, 


And so, as a man I hung my head in shame before these 
hundred sisters. Some were 


twenty and thirty, 
twelve. Between the 
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their determination was as firm as that of any Satyagrahi. 
Eleven of them promised to give up their present life and 
take to spinning and weaving from the following day, if 
they received a helping hand. The others said they would 
take time to think, for they did not wish to deceive me. 
Here is work for the citizens of Barisal. Here is work for 
all true servants of India, men as well as women. If there 
are 350 unhappy sisters in a population of 20,000, there 
may be, 5,250,000 in all India. But I flatter myself with the 
belief that four-fifths of the population of India, which live 
in the villages and are purely agricultural, are not touched 
by the vice. The lowest figure for all India would, there- 
fore, be 1,050,000 women living on the sale of their own 
honour, Before these unfortunate sisters can be weaned 
from their degradation, two conditions have to be fulfilled. 
We men must learn to control our passions, and these 
women should be found a calling that would enable them 
to earn an honourable living. The movement of non-co- . 
operation is nothing, if it does not purify us and restraint 
our evil passions. And there is no occupation but spinning 
and weaving which all can take up without overcrowding. 
These sisters, the vast majority of them, need not think of 
marriage. They agreed that they could not. They must, 
therefore, become the true sannyasinis of India. Having no 
cares of life but of service, they can spin and weave to their 
hearts’ content. One million fifty thousand women deli- 
gently weaving every day for eight hours means that num- 
ber of rupees per day for an impoverished India. These 
sisters told me they earned as much as two rupees per day. 
But then they admitted that they had many things needed 
to pander to man’s lust, which they could discard when 
they took to spinning and weaving, reverting to a natural 
life. By the time I had finished with my interviewers they 
knew, without my telling them, why they could not be 
office-bearers in Congress Committees if they did not give 
up their sinfulness. None could officiate at the altar of 
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Swaraj who did not approach it with pure hands and 
a pure heart. 

Young India, 15-9-1921 

I was told that some of them (fallen women) though 
they had not given up their calling, had taken to spinning. I 
do not know whether it could be considered a gain for such 
sisters to spin if they would not give up their calling. It 
may well be used to cover their shame. At the same time 
there is no doubt that spinning could not be recommended 
to them as a means of livelihood. They are used to earning 
so much as one to two rupees per day, if not even more. 
They must have either weaving or even embroidery or 
other fancy work which would bring them a fair remunera- 
tion. It is, too, not a question that man can tackle. It must 
be reserved for the fair sex to rise to the occasion. Not 
until a woman of exceptional purity and strength of cha- 
racter rises and devotes herself to the task of redeeming 
this portion of fallen humanity will the problem of prosti- 
tution be tackled. No doubt man can do much among men 
who degrade themselves by enticing young women to sell 
themselves for their lust. Prostitution is as old as the 
world, but I wonder if it was ever a regular feature of town 
life that it is today. In any case time must come when 
humanity will rise against the curse and make prostitution 
a thing of the past, as it has got rid of many evil customs, 


however time-honoured they might have been. 
Young India, 28-5-1925 


A misleading name has been given to the organization 
(for fallen women at Barisal). Its ‘ present aims and 
objects ’ are stated as follows: 

“1. To help the poor and nurse the sick brothers and sisters. 
“2. (a) To spread education amongst themselves; 

(b) To promote spinning, weaving, tailoring, needle-work 
and other handicrafts, by establishing a Nari Silpashram ; 

(c) To give higher musical training ; 


“3. To join with all other institutions which have Satyagraha 
and non-violence as their creed.” 
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To say the least, this is putting the cart before the horse. 
These sisters are advised to do humanitarian work before 
reforming themselves. The idea of giving higher musical 
training will be accounted as extremely funny, if it was not 
tragic in its consequence. For let it be understood that 
these women do know how to dance and sing. And they 
may join all organizations which have Satyagraha and 
non-violence as their creed all the time they are, by their 
trade, doing violence to truth and non-violence ! 

The document before me says further that they have 
been enrolled as Congress members and have also been 
allowed to ‘do other national work befitting their humble 
position’. They have been even elected as delegates. I 
have seen what I regard as an obscene manifesto written in 
their name. 

Whatever be the motives, I cannot but regard the whole 
of this development as disgraceful. I appreciate spinning, 
but it must not be used as a passport to vice. I like every- 
body to subscribe to Satyagraha, but I would prevent 
by all the power at my command an unrepentant profes- 
sional murderer from signing the creed. My whole 
heart is with these sisters. But I am unable to identify 
myself with the methods adopted at Barisal. These sis- 
ters have acquired a status which for the sake of the 
moral well-being of society they must not have. We 
will not incorporate an association of known thieves for 
the purpose for which these women have formed their 
association. There is less warrant for this association, 
for these are more dangerous’ than thieves. The latter 
steal material possessions, the formal steal virtue. 
Whilst man is primarily responsible for the existence of 
these unfortunate members of society, it must not be for- 
gotten that they have acquired tremendously dangerous 
powers for mischief. I was told in Barisal that the corpo- 
rate activity of these women had made them unhealthily 
forward, and that they were already producing a corrupt 
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influence upon the Barisal youths. I wish that the associa- 
tion could be disbanded. I am firmly of opinion that, so 
long as they continue the life of shame, it is wrong to ac- 
cept donations or services from them or to elect them as 
delegates or to encourage them to become members of the 
Congress. There is no legal bar against their entry into the 
Congress, but I had hoped that public opinion would keep 
them off’ the Congress and that they themselves would 
have the modesty to refrain from seeking Congress mem- 
bership. I wish that my words could reach them. 


I would urge to withdraw their names from the 
Congress, forget that they had an association, but quickly 
and resolutely give up their immoral trade. Then, and not 
till then, they may take up spinning as a discipline, and 
weaving or any other remunerative and clean occupation 
for a living. 

Young India, 25-6-1925 


The tendency to see virtue in vice and excuse evil in the 
sacred name of art or some other false sentiment has 
clothed this debasing indulgence with a kind of subtle 
respectability which is responsible for the moral leprosy 
which he who runs may see. Great as the evil is in this 
age of unbelief or a mere mechanical belief in God and 
an age of multiplicity of comforts and luxuries almost 
reminding one of the degradation to which Rome had 
descended when she was apparently at the zenith of her 


If law would have prevented it, these highly organized 
nations would have cured their Capitals of the vice. No 
amount of writing on the part of reformers like myself can 
deal with the evil in any appreciable form. The political 
domination of England is bad enough. The cultural is infi- 
nitely worse. For whilst we resent and therefore endeavour 
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to resist the political domination, we hug the cultural, not 
realizing in our infatuation that when the cultural domina- 
tion is complete the political will defy resistance. Let me 
not be misunderstood. I do not wish to imply that before 
the British rule prostitution was unknown in India. But 
I do say that it was not so rampant as now. It was confined 
to the few upper ten. Now it is fast undoing the youth of 
the middle classes. My hope lies in the youth of the country. 
Such of them as are prey to the vice are not vicious by 
nature. They are helplessly and thoughtlessly drawn to 
it. They must realize the harm that it has done them 
and society. They must understand too that nothing but a 
rigorously disciplined life will save them and the country 
from utter ruin. Above all, unless they visualize God and 
seek His aid in keeping them from temptation, no amount 
of dry discipline will do them much good. Truly has the 
seer said in the Gita that ‘ Desire persists though man may 
by fasting keep his body under restraint. Desire goes only 
when one has seen God face to face » Seeing God face 
to face is to feel that He is enthroned in our hearts, even 
as a child feels a mother’s affection without needing any 
demonstration. Does a child reason out the existence of a 
mother’s love? Can he prove it to others? He trium- 
phantly declares, ‘It is’. So must it be with the existence 
of God. He defies reason. But He is experienced. Let us 
not reject. the experience of Tulsidas, Chaitanya, Ramdas 
and a host of other spiritual teachers, even as we do not 
reject that of mundane teachers. 

I have already remarked that man cannot be made good 
by law. IfI had the power of persuasion, I would certainly 
stop women of ill fame from acting as actresses, I would 
prevent people from drinking and smoking, I would cer- 
tainly prevent all the degrading advertisements that dis- 
figure even reputable journals and newspapers, and I would 
most decidedly stop the obscene literature and portraits 
that soil the pages of some of our magazines. But, alas, 
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I have not the persuasive power I would gladly possess. 
But to regulate these things by law whether of the State 
or the Congress would be a remedy probably worse than 
the disease. What is wanted is an intelligent, sane, healthy 
and pure public opinion. There is no law against using 
kitchens as closets or drawing rooms as stables. But public 
Opinion, i.e. public taste, will not tolerate such a combina- 
tion. The evolution of public opinion is at times a tardy 
process, but it is the only effective remedy. 
Young India, 9-7-1925 


A suggestion has been made for the regulation and 
licensing of brothels. The argument advanced, as in all 
such cases, is that the vice will continue whether it is 
legalized or not and, therefore, it is better to legalize it 
and make it safe for those who visit the brothels. Let me 
hope that the ministers will not fall into this trap. The 
proper method of dealing with brothels is for the women 
to carry on a double propaganda, (a) amongst women who 
sell their honour for a livelihood, and (b) amongst men 
whom they must shame into behaving better towards their 
sisters whom they ignorantly or insolently call the weaker 
sex. I remember years and years ago in the early nineties 
when the brave Salvation army people, at the risk of. their 
own lives, used to carry on picketing at the corners of the 
notorious streets of Bombay which were filled with houses 


of ill fame. There is no reason why some such thing should 
not be organized on a large scale. 


Harijan, 4-9-1937 


As I was talking to them and understanding the hidden 
meaning of the thing, my whole soul rose in rebellion 
against the custom of dedicating minor girls for immoral 
purposes. By calling them devadasis we insult God Himself 
in the name of religion, and we commit a double crime in 
that we use these sisters of ours to serve our lust and take 
in the same breath the name of God. To think that there 
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should be a class of people given to this kind of immoral 
service, and that there should be another class who should 
tolerate their hideous immorality, makes one despair of life 
itself, And I assure you that as I was talking to them I saw 
that there was no evil in their eyes, and that they were 
as capable of fine feelings and fine character as any other 
women. What difference can there be between them and 
our own blood sisters? And if we do not allow our own 
sisters to be used for immoral purposes, how dare we allow 
these to be so used? Let the Hindus who are in any way 
whatsoever connected with these things purge society of 
this pest. If man will restrain his lust and society stands 
up against the evil, it will be easily possible to rid society 
of the evil. 
Young India, 22-2-1927 


I do not think that the proposed legislation (against 
adoption of children for immoral purposes) will be in ad- 
vance of public opinion. The whole of the enlightened 
public opinion that is vocal is against the retention of the 
system in any shape or form. The opinion of the parties 
concerned in the immoral traffic cannot count, just as the 
opinion of keepers of opium dens will not count in favour 
of their retention, if public opinion is otherwise against 
them. The devadasi system is a blot upon those who 
countenance it. It would have died long ago but for the 
supineness of the public. Public conscience in this country 
somehow or other lies dormant. It often feels the awful- 
ness of many a wrong, but is too indifferent or too lazy 
to move. 

Young India, 29-8-1929 

Those who are engaged in the noble task of ridding 
society of the evil (of devadasis) will have to work in a 
systematic manner and not become disspirited if they do 
not find their effort crowned with success at once. Let 
them concentrate on the evil immediately surrounding 
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them. There are two ways of working at the problem. 
There should be work amongst those who employ 
devadasis for their base end, and the devadasi community 
itself. If the latter will refuse to serve society’s vice, the 
system ends at once. But the process is not quite so simple. 
Hunger knows no sin. Even like Drona and Bhishma, 
devadasis point to their bellies in justification of sin. Habit 
has dulled their sense of sin regarding their calling. There- 
fore they have to be found an innocent source of livelihood 
in the place of prostitution. Then there is work in society. 
Festival and marriage parties in which devadasis are em- 
ployed have to be sought out and those in charge reasoned 
with. Reformers may not dictate reform to society. They 
will have to appeal to its reason and heart. In a way all 
teform is a kind of education, just as essential as the edu- 
cation which is commonly known as such. Hence it is a 


Science by itself, and yield results only when systematically 
pursued. 


Harijan, 14-9-1934 
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MISCELLANEOUS 
1. Provincialism in Dress 

Provincialism is a bar not only to the realization of 
national Swaraj but also to the achievement of provincial 
autonomy. Women, perhaps, are more responsible than 
men for keeping up this narrow spirit. Variety is worth 
cherishing up to a certain limit, but if the limit is exceed- 
ed, amenities and customs, Masquerading under the name 
of variety, are subversive of nationalism. The Deccani sari 
is a thing of beauty, but the beauty must be let go, if it 
can be secured only by sacrificing the nation. We should 
consider the Cutchi style of short sari or the Punjabi 
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odhani to be really artistic, if the wearing of Khadi can 
be cheapened and facilitated by their means. The Deccani, 
Guiarati, Cutchi and Bengali styles of wearing sari are all 
of them various national styles, and each of them is as 
national as the rest. Such being the case, preference should 
be accorded to that style which requires the smallest 
amount of cloth, consistently with the demands of de- 
cency. Such is the Cutchi style, which takes up only 3 
yards of cloth, that is, about half the length of the Gujarati 
sari, not to mention the saving of trouble in having to 
carry a smaller weight. If the pachhedo and the petticoat 
are of the same colour, one cannot at once make out 
whether it is only a pachhedo or full sari. The mutual 


exchange and imitation of such national styles is eminently 


desirable. 

Well-to-do people might well keep in their wardrobes 
all possible provincial styles of clothing. It would be very 
courteous and patriotic on the part of a Gujarati host and 


hostess to put on the Bengali style of dress when they 
entertain Bengali guests, and vice versa. But such proce- 
rich. Patriotic people of 


dure is open only to the patriotic 
the middle and poorer classes should take pride in adopting 


that particular provincial style which cheapens as well as 
facilitates the wearing of Khadi. And even there they 
should fix their eye upon the clothing style of the poorest 
of the poor. 

Swadeshi does not mean drowning oneself in one’s own 
little puddle, but making it a tributary to the ocean, that 
is, the nation. And it can claim to contribute to the ocean 
only if it is and keeps itself pure. Tt is, therefore, clear 
that only such local or provincial customs should have a 
nation-wide vogue as are not impure or immoral. And 
when once this truth is grasped, nationalism is transmuted 
into the enthusiasm of humanity. 

What is true of clothing is equally true of language, 
food, etc. As we might imitate the dress of other provinces 
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on a suitable occasion, so might we utilize the language 
and ‘other things. 
Young India, 2-2-1928 
2. Women in Modern Literature 


“T am told that our literature is full of even an exagge- 
rated apotheosis of women. Let me say that it is an alto- 
gether wrong apotheosis. Let me place one simple test 
before you. In what light do you think of them when you 
proceed to write about them? I Suggest that before you 
put your pens to paper, think of woman as your own 
mother, and I assure you the chastest literature will flow 
from your pens even like the beautiful rain from heaven 
which waters the thirsty earth below. Remember that a 
woman was your mother before a woman became your 
wife. Far from quenching their spiritual thirst some 


3. Hindu Law vs. Reform 


In pre-British days there was no such thing as rigid 
Hindu Law governing the lives of millions. The body of 
regulations known as Smritis were indicative, rather than 
inflexible, codes of conduct. They never had the validity 
of law such as is known to modern lawyers. The obser- 
vance of the restraints of the Smritis was enforced more 
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by social than legal sanctions. The Smritis were, as is evi- 
dent from the self-contradictory verses to be found in them, 
continually passing, like ourselves, through evolutionary 
changes, and were adapted to the new discoveries that 
were being made in social science. Wise kings were free 
to procure new interpretations to suit new conditions. 
Hindu religion or Hindu Shastras never had the change- 
less and unchanging character that is now being sought 
to be given to them. No doubt in those days there were 
kings and their councillors who had the wisdom and 
authority required to command the respect and allegiance 
of society. But now the custom has grown up of thinking 
that Smriti and everything that goes by the name of Shas- 
tras is absolutely unchangeable. The verses which we find 
to be unworkable or altogether repugnant to our moral 
sense we conveniently ignore. This very unsatisfactory 
state of things has to be; some day or other and somehow, 
changed, if Hindu society is to become a progressive unit 
in human evolution. 

If a strong commi 
progressive Hindu opin 
tions must prove useful 
the necessary changes ( 

Young India, 13-10-1927 


ttee representing orthodox as well as 
ion is appointed, its recommenda- 
and pave the way towards making 


in Hindu Law). 


INDEX 


ADULT EDUCATION, 15 

Ahimsa, 17, 29, 46, 70, 83, 85; see 
Non-violence 

All India Women’s Conference, 
48; should make common 
cause with A.LYV.LA., 16 

Anger, non-violent, 10 

Ardhangana, 3 


BA (KASTURBA), 69 

Bihar, its struggle against pur- 
dah, 23-24 

Brahmachari, 63 

Brahmacharya, 56, 65, 66, 70 

Brahminism, 46 

Brijkishore Prasad, Babu, 24 


CASTE, 27, 33, 61 

Celibacy, 15 

Charkha, 36; see spinning wheel 

Charkha Sangh, 38 

Chastity, 22 

Child marriage, 14, 42-49 

Child widow, 45; duty of her 
guardian to marry her, 53 

Child-wife, her husband should 
educate her, 15 

Civil rebellion, 18 

Congress, 26, 29, 40 

Constructive work, 40 

Contraceptives, 66 

Courtship, is not universal in 
Europe, 43 

Custom, 53, 61, 62, 63, 64, 71 


DAMAYANTI, 11, 18, 64 
Democracy, 59 
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Divorce, 73, 75, 76 

Domestic work, 25 

Dowry, 60-64; being made a con- 
dition of marriage discredits 
bridegroom & dishonours 
womanhood, 60 

Draupadi, 11, 18, 22, 23, 52, 83 


EDUCATION, 12-13, 21, 48, 61, 62 

Employment, 38 

English education, is not nor- 
mally necessary for us, 13 

English literature, 14 

Equality of sexes, 5 

Burope, 27, 28, 43 

European women, would reduce 
militarism to nothingness 
through love of humanity, 29 


FEMALE SEX, is embodiment 
of sacrifice, faith & knowledge, 
5, 6; is nobler of the two, 5 

Foreign cloth boycott, 39-40 

Foreign cloth shops, 38-41 


GANDHIJI, passim; advises ac- 
ceptance of healthy taboos in 
society regarding marriage, 
65; advises Brahmin students 
to marry out of their caste if 
Brahmin girls of 16 are not 
available, 45; advises students 
to marry only widows, 55; 
advises unequal marriages 
should be repudiated, 51; ad- 
vises women to take poison 
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before submission to dis- 
honour, 87, 88; asserts varna 
prescribes duties & not rights, 
34; believes all sins such as 
child-widows ete. react upon 
a nation physically, 55-56; be- 
lieves desire for a child is per- 
fectly natural, 69; believes 
general qualities & culture for 
both man & woman are prac- 
tically the same, 9; believes 
his discovery of Satyagraha 
is his contribution to women’s 
cause, 16; believes there is 
room only for one offspring in 
marriage, 65; claims to know 
women’s minds sufficiently 
well, 3; does not believe in 
Platonic marriage, 69; does 
not believe in women working 
fora living, 8-10; his address 
to two newly married couples, 
66-70; his definition of a 
widow, 55; on divorce, 73, 75, 
76; on how to regenerate 
women, 11-16; on Sati, 80-82; 
on Satyagraha to prevent un- 
equal marriages, 46-48 ; opines 
abducted girls should be re- 
ceived back in their homes, 87; 
opines abortion is a crime, 73 ; 
opines woman should labour 
under no disability whatso- 
ever, 5; refutes allegations 
against Hindu marriage, 43-44 ; 
states he came to enjoy mar- 
ried life after he ceased to 
think sexually, 69; states he 
has known several cases of 
ideal Marriage, $1; states he 
has mentally become a 
woman, 19; states he would 
be glad to have his future 


army containing a preponde- 
rance of women over men, 38; 
states his own contribution to 
the problem of women’s role 
in society is his presentation 
of Truth & Non-violence in 
every walk of life, 17; states 
woman should not consider 
herself inferior to man, 18; 
Suggests as we cook our food, 
we should make our cloth, 41; 
Suggests authoritative body 
for revising scriptures, 4; 
suggests early marriage means 
marriage well before 25, 43; 
Suggests extension of the field 
of choice in marriage beyond 
caste & province, 62; suggests 
local agitation for stopping 
immoral alliances, 44 ; suggests 
marriage should entail least 
expenditure, 59; suggests not 
marrying a girl below 20 & 
against her will should be 
rigorously enforced, 47; sug- 
gests 20 as the minimum age 
for marriage of a girl, 45; sug- 
gests women’s education 
should be through provincial 
languages, 27; suggests women 
should specialize in picketing 
of liquor & foreign cloth shops, 
38; suggests women should 
Wear Khadi only and spin, 35- 
37; suggests women the work 
of persuading thieves, gam- 
blers & drunkards, 20; sug- 
gests youth movements should 
take up work of solid social 
reform, 60 

Gargi, 23 

Girl, how— should resist moles- 
tation by boys, 88-92; modern, 
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89-91; should be educated 
enough to earn her living in- 
dependently, 63; should have 
some hand in the choice of a 
companion, 49; should marry 
several years after the month- 
ly course begins, 42; under 18, 
should never be married, 43 
Girl widow, her existence is a 
blot on Hinduism, 54 
Gurumantra, 77, 78 


HARIJANS, 30, 31, 32, 33, 78 

Hindu culture, has erred on the 
side of excessive subordina- 
tion of wife to husband, 75 

Hinduism, 12, 30, 31, 42, 53, 56, 
57, 70, 71, 73, 74 

Hindu Law, 54 

Hindu society, 34, 43, 54 

Hindu widow, real—is one of 
the gifts of Hinduism to huma- 
nity, 53 

Hindu women, as spinners, 36 

Humanity, 32, 54, 61, 12 

Husband, & wife, 71-76 


INDIA, 10, 25, 26, 30, 35, 39, 40, 


76, 77 
Indian culture, & tradition, 24 
Indian womanhood, 24 
Indian women, 28 
Inheritance, 6 
Intermarriage, 34 
Irreligion, 56, 67 


JEWELLERY, 20, 21, 25 
KANYADANA, 54-55 
Khadi, 20, 25, 33, 35-40, 58, 59, 77 


Khadi movement, 20 


LALCHAND SHETH, 58 


Legal inequalities, 6 
Legislation, 42, 43 
Liquor shops, 38-41 
Literary education, 12 


MAHABHARATA, 69 

Man & woman, are complemen- 
tary, 13; their problem is 
fundamentally one, 17 

Manu, 3 

Marriage, 14, 34, 42, 48, 51, 55, 
56, 61, 66, 70, 71; compulsion 
in, 49-52; early, 4249; its 
conception is sacred, 67; its 
purpose is restraint & subli- 
mation of the sexual passion, 
67; true—connotes union of 
souls, 80 

Marriage ceremony, 58, 59 

Marriage expenditure, 58-59 

Marriage ideal, 64-71 

Masses, 16 

Meat-eating, 72 

Militarism, 27-29 

Mira, 80 

Molestation, 90 

Motherhood, 11 

Mukti, 56, 57 

‘Mussalman women, as spinners, 
36 


NARADJI, 63 

Niyoga, 69 

Non-violence, 6, 28, 37, 86, 89; 
see Ahimsa 


ORNAMENTS, 20, 21 


PARENTS, 7, 49, 50, 52, 55, 59, 
60, 62; should arrange mar- 
riage of their girl widows, 54, 
58; should not force marriage 
on their daughters, 52 
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Parvati, 63, 64 

Penance, 31, 46 

Picketing, 25, 38-41 

Plantations, 19 

Politics, 25,27 

Prohibition, 38, 39 

Prostitution, 91-102 

Provincialism, in women’s dress, 
102-04 

Public opinion, 42, 43, 44, 47, 51, 
57, 58, 60, 75, 76, 36 

Purdah, 21-24, 28; adopted 
during period of Hindu de- 
cline, 23 


QUETTA EARTHQUAKE, 57 


RADHA & KRISHNA, 5 

Rajendra Prasad, Babu, 24 

Rama, 19, 22, 71, 77 

Ranade, Ramabai, 53-54 

Rebirth, 56, 57 

Religion, 53, 55, 56 

Rights, equality of — to women, 
14 


SAHADHARMINI, 3 

Salvation Army, 19 

Saptapadi, 51 

Sassoon Hospital, 6 

Sati, 80-82 

Satvagraha, 16, 28, 29, 46-48, 78: 
is Gandhiji’s contribution to 
woman's cause, 16 

Satyagrahi, 46 

Savitri, 18, 64 

Self-control, 46, 64 

Self-discipline, 46 

Self-purification, 20, 25, 46 

Self-restraint, 45, 66, 68, 71 

Self-suffering, 28, 29 

Semi-starvation, 20 

Service, 4, 70, 71, 76 


Seva Sadan, 44 

Sex literature 17 

Shastras, 11, 49, 53, 65, 105 

Shiva, 63 

Sita, 11, 18, 19, 22, 23, 64, 71, $3; 
& Rama, 5 

Slavery, 56 

Smritis, 3, 4, 12, 104, 105 

Social ostracism, 47 

Social reform, 16 

Society, 50, 51 

Soldiers, 86, 87 

Spinning, 32, 33, 35-39 

Spinning wheel, 36, 37; see 
Charkha 

Students, should resist marriage 
against their will, 50 

Swadeshi programme, 35 

Swaraj, 26, 43, 96 


TOLSTOY, 28 
Transmigration, 56, 57 
Truth, 17, 32, 70 
Tulsidas, 77, 78 


UNEMPLOYMENT, 38 
Untouchability, 16, 31, 46, 78 
Usage, 51, 62, 64 


VARNAS, 34 
Varnashrama, 46 
Vernaculars, 16 
Villages, 16, 39, 61 
Virgins, 46 

Votes, 48 


WAR, 27, 28, 29, 37 

West, 24, 56; its women should 
cease to vie with men in be- 
coming brutes, 28 

Widower, 44, 54, 57 

Widowhood, 42, 46, 53, 56, 57; 
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voluntary —is priceless & a 
boon to Hinduism, 57 

Widow remarriage, 53-58 

Wife, nas a perfect right to take 
her own course, 72; should 
prove her satihood, not by 
mounting funeral pyre of her 
husband, but by dedicating 
her life to service, 81 

Woman, passim; & man are 
equal in status & are comple- 
mentary to one another, 4; as 
co-sharer of man’s property, 
6-7; as the mother of the race, 
8, 10-11; has circumvented 
man in various ways, 17; has 
infinite capacity for suffering, 
29; her equality with man, 
3.6; her rights, 5; is immea- 
surably man’s superior, 5; is 
the embodiment of sacrifice, 
7, 26, 28, 29, 30, 37; should 
not consider herself object of 
man’s lust, 19; will be the un- 
questioned leader in Ahimsa, 
17, 28, 29; see Women 

Womanhood, 23, 44 

Women, & anti-untouchability, 
30-33; & Hindu Law, 104-05; 
& jewellery, 19-21; & milita- 
rism, 27-29; & picketing of 
liquor & foreign cloth shops, 
28, 38-41; & politics, 25-27; & 
public work, 2425; & varnas, 
34; as Sisters of Mercy, 24; 
can easily throw away life, 
84; do not know what in- 
fluence for good they can exert 
on their husbands, 79; educa- 


ted in Western education 
should do reform work, 16; 
giving well-brought-up child- 
ren render service to the 
country, 11; in modern lite- 
rature, 104; manufactured con- 
traband salt & marched to 
jails, 28; must forget that 
they belong to the weaker sex, 
6, 27, 83; must have equal 
legal status, 26; must have 
knowledge of three R’s, 12; 
must have votes, 26; should 
determine with authority 
what they need, 17; should 
not adorn bodies with costly 
jewels, 20; should refuse to 
countenance participation in 
militarism, 9, 27; should rely 
on their own strength, purity 
& God, 52; their domestic sla- 
very is a symbol of our bar- 
parism, 25; their education 
should be based on special 
duties of women, 13; their 
liberation, 16; their pre-emi- 
nent work is prevention of 
child-marriage, 48 ; their prime 
function is to manage their 
homes, 8-10, 13; their property 
rights, 6-8; their protection, 
83-88; their regeneration, 11- 
18; without their care, the 
race must be extinct, 9 


YOUTH, should not ride rough- 
shod over all established so- 
cial customs & inhibitions re- 
garding marriage, 51 
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